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INTRODUCTION 

There is little evidence that the charismatic movement is 
diminishing in impact — if on May 19,1975, Pope Paul VI gave special 
audience to 10,000 charismatics gathered in St. Peter’s Square; on 
November 23, 1980, Pope John Paul II met with an audience of 
16,000. The Holy Father responded to their presence by saying, 
“Your movement is very important because it proclaims that the 
third person of the blessed Trinity illumines the whole Christian 
life.” Asked about gifts such as healing, speaking in tongues, 
prophecy, etc., he replied: “Why these gifts? Because the kingdom 
of God is for those who are willing to reach out and take it.” 

It seems to be the “in thing” to be a born-again Christian. 
In August 1976 a Gallup poll announced that there are 50,000,000 
born-again adults in the United States. Three to five million of these 
(depending upon interpretation) are charismatics, most of whom 
maintain close ties with traditional churches. Sport and theatre 
celebrities, business magnates and political luminaries are 
conspicuously present in the born-again listing. 

April 9, 1981, the Pentecostal churches marked the 75th 
anniversary of the three-year revival on Azusa Street, Los Angeles 
(1906-1909), which is regarded as the founding event of their 
denomination. They now report over 50,000,000 members 
constituting a variety of pentecostal groups to be found in prac¬ 
tically every nation of the world. In their celebration they also made 
reference to the “untold numbers of charismatics in every 
denomination who can trace at least part of their spiritual heritage 
to the Azusa Street meeting.” (See New Covenant, April, 1981.) 

The March, 1981 issue of New Covenant, a major 
charismatic publication, carried a news report on the recent World 
Council of Churches consultation on the charismatic renewal. The 
New Covenant was obviously happy with the results of the con¬ 
sultation and apparently saw the way opening for dialogue. 

The main purpose of the present study is to help The 
United Church of Canada engage in dialogue with people in the 
charismatic renewal. Possibly the most significant conversations 
will be those that take place with the charismatic people in our own 
congregations. Let us examine that possibility a little more closely. 
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The experience of being baptized in the Holy Spirit is the 
hallmark of the charismatic movement. Once upon a time it was 
common to dismiss the experience, so described, as the hysterical 
delusion of a fringe sect. Now, whether or not we commend the 
experience, it is difficult to deny that “baptism in the Holy Spirit” is 
a widespread and influential force in contemporary Christendom. 
Because of its extent and its deep effect upon Christians in many 
places, it deserves our serious attention. People in our midst who 
claim to have been baptized in the Holy Spirit need pastoral care as 
they attempt to interpret what has happened to them. The spirit- 
baptized Christian is inclined to disregard interpretations and of¬ 
fers of help by bishops, pastors and other mainline 
Christians who have not experienced the baptism and the gifts. The 
assumption here is that you have to undergo the experience before 
you can appreciate or interpret it. Sensitive pastoral care may help 
charismatics see that although their experience of “spirit- 
filledness” may be authentic, they may not be the best to interpret 
what the experience means for either themselves or the church. 
Possibly someone (a minister, for example) who has greater 
knowledge of theology, Bible or church history can help them 
understand what God is doing in them through this experience. 

If a man is struck by a truck he has had an experience. But 
it may require the doctor, the policeman and the insurance adjuster 
to interpret what the experience means. None of these people, 
however, can be very helpful if they try to explain away or down¬ 
play the fact that he has been struck by a truck. It may be that non- 
charismatic ministers or lay persons will surrender their ability to 
help if they are obsessed with the desire to diminish the impor¬ 
tance of the charismatic’s experience rather than help the spirit- 
baptized person to understand his/her experience in a larger 
context. 


In order to do this they will need to study charismatic 
history and experience and ask seriously if Pentecost may not be 
seen as a perpetual experience. To this end the following pages 
have been written. 

Before proceeding to the main study it will be helpful to 
attempt certain definitions. The typical mainline church person 
tends to lump conservative Christians together as pentecostals or 
whatever. The failure to recognize that there are radical differences 
among the conservatives will increase the difficulties we 
experience as we attempt to relate to them. Let us attempt to 
distinguish four groups: the fundamentalists, the pentecostals, the 
(neo) evangelicals and the charismatics. 


1. Fundamentalists 

Fundamentalism arose ai the turn of the century and took 
on a definite form after the first World War. The name of this still 
thriving movement is derived from a series of twelve small books 
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called The Fundamentals . These were written by a number of 
theological conservatives in protest against biblical criticism, 
evolution and the social gospel. They insist upon verbal inerrancy 
of the scriptures and down-play “enthusiasm”. 


2. Classical Pentecostals 

This is the term used to describe the pentecostal groups 
that arose in the early part of the twentieth century, notable as the 
result of the Los Angeles revival 1906-1908. There may be 
pentecostals in any denomination, but classical Pentecostalism is 
the term used to designate those who belong to the sect that 
separated and became distinct from other denominations. E.P. 
Paulk, a prominent Pentecostal minister, in his book Neighbours 
(page 20), defines Pentecostals as those “who receive the same ex¬ 
perience as those on the day of Pentecost”. (Acts 2:1,4) Classical 
Pentecostals have the fundamentalist view of the Bible as inerrant 
and share their dispensational interpretation of history but are 
shunned by the fundamentalists because of their emphasis upon 
religious experience. Classical Pentecostalism was swept into the 
ecclesiastical scene on a tide of ecstasy. Holy Spirit baptism and 
the subsequent bestowal of spiritual gifts were the distinctive 
features of classical Pentecostalism at the beginning and have 
been of central importance ever since. 


3. Evangelicals 

The Evangelicals, earlier called neo-evangelicals, are the 
direct descendants of the fundamentalists. They continue to share 
most of the basic tenets of the fundamentalists but they broke 
from them in the 40’s, rejecting their anti-intellectualism, 
sectarianism, social unconcern and their almost complete repudia¬ 
tion of the values of the wider society, i.e., no shows, no dancing, 
no smoking, no drinking, no lipstick, no wealth, no big houses, no 
fancy cars, etc., etc. The evangelicals hold firmly to three 
theological principles: (1) the full authority of the Bible (2) Conver¬ 
sion to Jesus Christ (3) the evangelism of the unsaved. They regard 
themselves as Calvinistic and tend to exclude Roman Catholics, 
Lutherans, Christian Reform, Episcopalians, Wesleyans and any 
who manifest the Arminian doctrine of free will and perfectionism. 
Nevertheless, some in these groups would classify themselves as 
Evangelicals. 

The Evangelicals are formed into numerous denomina¬ 
tions as well as being scattered through many non-evangelical 
denominations. Billy Graham is their leading figure and 
Christianity Today is their principal publication. The chief symbol 
of their unity is the National Association of Evangelicals (N.A.E.) 
formed in 1942 and the Evangelical Theological Society (E.T.S.) 
founded in 1949. 
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4. The Charismatics 

The charismatics are the descendants of the Pentecostals. 
They are usually born-again Christians of generally orthodox belief 
who witness to their faith but whose religious life centres less 
upon doctrinal formulation and more upon the spiritual experience 
that precedes doctrine. People with widely differing theologies 
come together as charismatics. All believe in the primacy of being 
baptized of the Holy Spirit and the subsequent appropriation of 
spiritual gifts such as the nine listed by Paul in 1 Corinthians 12-14. 
Because of their emphasis upon experience rather than doctrine, 
they are more properly understood as the descendants of classical 
Pentecostalism than fundamentalism. Unlike the fundamentalists 
and the evangelicals, the charismatics seldom found their own 
churches but remain in or join traditional churches hoping to 
become a force for congregational renewal. 

It will be confusing in The United Church of Canada if we 
fall into the error of identifying the United Church Renewal 
Fellowship (U.C.R.F.) with the charismatic movement. Although 
there may be charismatic manifestations in the U.C.R.F. in terms of 
the definitions we have been setting forth here, the nature of that 
fellowship will be much more clearly grasped if it is seen as an 
expression of neo-evangelicalism. The U.C.R.F. is the evangelical 
caucus of the United Church. It is more concerned to call us back 
to right doctrine than to lead us forward into new spiritual 
experience. Increasingly, evangelicals are staying in the historic 
Protestant churches in North America. In order to gain influence in 
their respective denominations they tend to establish advocacy 
groups with an evangelical focus, e.g. 

(1) The Presbyterian Lay Committee (1965) and the 
Presbyterians United for Biblical Concerns (P.U.B.C.), 
both functioning in the United Presbyterian Church in 
the United States of America. 

(2) The Good News Fellowship of the United Methodist 
Church. (1966) 

(3) The Fellowship of Witness is a movement within the 
Episcopal Church. (1965) 

These groups, like the U.C.R.F., gather for fellowship but are more 
political and activist than their charismatic counterparts. The 
evangelical caucuses are much more controversial and threatening 
to the denominational leadership than are the charismatics. 

The charismatic renewal is a movement not a sect. As a 
movement it flows freely across denominational lines seeking to 
influence feelings, faith experience and personal relationships 
without affecting creeds or ecclesiastical structures. Liturgical 
practice is not necessarily altered except at the time of special or 
regular meetings for prayer and praise. 
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perpetual pentecost? 


STUDY I An Approach to the Charismatic Fact 

Throughout its history the church has experienced tension 
between those emphasizing the freedom of the spirit and others 
who stress the authority of the institution. One current expression 
of that tension is to be found in the uneasy dialogue now taking 
place between the established churches and the charismatic 
renewal. 


Can the charismatic spirit that “bloweth where it listeth” 
move within the structures and discipline of the church without 
losing its spontaneity and power? 

Can the church open its doors to the charismatics, rejoice 
in their experience of the spirit and participate in the gifts they 
proclaim, without losing the structure and order it believes to be 
essential to the life of the church? 

An increasing number of people believe that the answer to 
both of these questions is yes. In the minds of some, the church 
needs the charismatic renewal and the charismatic renewal needs 
the church, therefore a greater investment of study and prayer-time 
is called for in order to bring about a more fruitful encounter 
between the two groups. 

Charism means gift, specifically the gifts of the Holy Spirit 
set forth by the apostle Paul in 1 Corinthians: 11-14. The charis¬ 
matic renewal emphasizes a return to the gifts. A basic declaration 
of the movement is that the nine gifts listed in I Corinthians 12:8-10 
are still being offered to the church. Frequently the gifts are 
grouped as follows: 

Vocal gifts - prophecy, tongues and interpretation 

Gifts of insight - wisdom, knowledge and discernment 

Gifts of power - faith, healing and miracles 

The gifts of the spirit are to be distinguished from the 
fruits of the spirit “love, joy, peace, patience, kindness, goodness, 
faithfulness, gentleness and self-control”. (Galatians 5:22,23) 

A gift may be given all at once, but fruit takes time to grow. 

Charismatics believe that the essence of their spirituality 
is not the discovery of something new but the appropriation of gifts 
given from the beginning, though often neglected by large portions 
of the church. Paul instructed Timothy “to fan into flame” the gift 
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he had been given. (Timothy 2:1-16) At another time he warned the 
Thessalonians not to quench the spirit and not to despise the gift 
of prophesying. (1 Thessalonians 5:19-20) 

There has always been controversy on the subject of 
tongues, interpretation, prophecy and other of the spiritual gifts. 
Many have a closed mind on the whole subject of spiritual gifts 
because of an aversion to the spectacular manifestations claimed 
in respect to some of them. But the real issue, at this point in time, 
is whether we are open to consider in a new way the wide spectrum 
of gifts known to the early church and apparently effective in its life 
as it is set forth in the Book of Acts and the letters of Paul. 

A Christian is not a moral idealist nor a sterile ritualist. He 
is a new being, spiritually gifted. There is sufficient reference to 
spiritual gifts in the New Testament and sufficient evidence of their 
effectiveness in the life of the church across the ages to warrant 
mainline church people taking a fresh look at the teaching in 
respect to them. Jesus once said: “For John truly baptized with 
water but you shall be baptized with the Holy Spirit not many days 
hence... ye shall receive power after that the Holy Ghost is come 
upon you.” (Acts 1:5,8) 

Power-starved congregations and discouraged church 
members might find it appropriate to examine the adequacy of 
their response to the divine promise of spiritual gifts. If we have not 
received the gifts as we might have done, could it be for want of 
expectation? Matthew 13:58 records that, “Jesus did not many 
mighty works there because of their unbelief”. Where there is want 
of expectation the full range of spiritual gifts may not be bestowed. 

Beware of Charismatic Stereotype 

There may be a need for people in the traditional churches 
to find a new orientation to the charismatic renewal. We may have 
become a little more polite in our language but there is still a 
tendency among people in the mainline churches to view the 
charismatics as living on the lunatic fringe of religion. They may 
still be seen as under-educated holy-rollers, dominated by 
emotionalism and irrational excesses. This view is seemingly held 
by many church people who have never attended a charismatic 
meeting nor spoken face-to-face with anyone who does attend. 

We must beware of accepting an unexamined interpreta¬ 
tion of the charismatic movement or we might find ourselves 
tracing over an old pattern which no longer corresponds with the 
facts. Charismatics are possibly not what we think they are. There 
is a tendency for mainline church people to see them as hard-line 
fundamentalists with a heaven and hell theology; a literalist 
approach to the Bible; given to emotional excess at the time of 
worship and governed by a narrow-minded judgmental view of both 
the theology and lifestyle of Christians outside their own group. In 
a specific charismatic group, any of these things may be true but 
probably are not. 
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The charismatic may or may not be a fundamentalist or 
literalist. 

What she/he is theologically is largely determined by what 
that person was before being touched by the spiritual renewal 
movement. The effect of charismatic renewal is not to correct 
theology but to enliven it. The Bible may be seen as literally true or 
may be viewed otherwise. In either case the Bible has come alive. It 
is the Word of God, the Bread of Life. 

We must be careful to distinguish charismatics from 
fundamentalists and classical Pentecostals. In common with these 
groups the charismatics emphasize the baptism of the Holy Spirit 
with resulting gifts of tongues-speaking, healing and prophecy and 
other gifts. But in other ways they may be quite different: 

They rarely become literalists. They do not cling to the 
KingJames Version ofAhe Bible but use the A/ew English Bible, the 
Jerusalem Bible, the Revised Standard Version, the Living Bible, 
and other versions. 

They do not insist upon adult baptism by immersion. 

They feel little compulsion to adhere to a puritanical 
morality. Some stop smoking and drinking; others do not. 

They often concern themselves with social issues such as 
poverty, justice and environment, an involvement often lacking 
among fundamentalists, pentecostals and evangelicals. 

They seldom split into separate sects but remain in the 
congregation to which they already belong. “Bloom where you are 
planted” is the advice of charismatic John Sherrill. 

The Charismatic Fact 

Few people in the mainline churches have yet realized the 
extent of the charismatic movement and the strength of its impact 
on Christendom in the final third of the twentieth century. 

Russell Chandler reckoned a few years ago that over a 
thousand Presbyterian ministers in the United states have received 
the Baptism of the Holy Spirit with the accompanying gift of 
speaking in tongues. Bishop Chandler W. Sterling of Montana 
estimated that 10 percent of all Protestant Episcopal (Anglican) 
clergy in the United States speak in tongues. It is calculated that 
there are more than 500,000 Catholics in the charismatic move¬ 
ment, including hundreds of clergy: (See Charismatic Renewai by 
Jim Scully, Dove Publications of the Benedictine Order.) On May 
19,1975,10,000 Catholic charismatics, from 50 different countries, 
met in Rome for The Ninth Annual International Conference on the 
charismatic renewal in the Catholic Church. With the special 
permission of Pope Paul VI mass was concelebrated at the high 
altar (normally reserved for the Pope alone) by Cardinal Joseph Leo 
Suenens (Belgium), 12 bishops and 700 priests, all leaders in the 
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charismatic renewal. A half-hour following the liturgy, Pope Paul 
entered St. Peters and addressed the charismatics with a speech 
that was so sympathetic to their position that it could only be inter¬ 
preted to mean that the charismatic renewal is now acceptable to 
the Roman Catholic Church. 

The Gallup Poll conducted August 27-30, 1976 discovered 
that 34 percent of the adults in the United States have been “born- 
again” that is, have had a turning-point in his/her life marked by a 
commitment to Jesus Christ. The same poll indicated that there are 
probably three million people involved in the charismatic renewal, 
most of them still active in traditional churches. Time magazine, 
August 8,1977 (page 29), put the figure at 5,000,000 charismatics in 
the United States. Alan Craig, in his 1976 United Church Observer 
article, claims that at that time there were 535 charismatic prayer- 
groups in Quebec alone, embracing some 20,000 members. 

Once upon a time people with pentecostal inclination 
could be trusted to move out of the major denominations into the 
gospel halls, but part of the charismatic fact of our time is the clear 
intention of charismatics to stay in their respective churches. The 
charismatic movement shows no sign of dissolving and 
charismatic people show no sign of moving on. The mainline 
churches may find it difficult therefore to avoid examining more 
closely the meaning of Holy Spirit Baptism and the gifts that 
accompany it, and with due humility, study and pray to look for a 
better way of relating to the charismatics within the life of their 
congregations and elsewhere. 

Earlier it appeared that the charismatic group was 
primarily interested in converting the main body of the church to 
their position. There is evidence now that they are interested in 
dialogue as well as witness. The time seems to be ripe for 
charismatic mainline interface. 

The World Council of Churches and Renewal 

The World Council of Churches (W.C.C.), through its sub¬ 
unit on Renewal and Congregational Life, met first in 1978 and 
again in March, 1980 to clarify their understanding of charismatic 
renewal. They concluded that “the geographical and ecclesiastical 
extent of the charismatic renewal is far wider than has been com¬ 
monly thought within the churches”. 

The sub-unit has produced a very useful paper examining 
the meaning of the charismatic movement for (a) the churches (b) 
the ecumenical movement and (c) the world. The document 
recognizes the tensions and anxieties which the renewal move¬ 
ment will produce, but states that “The charismatic renewal offers 
encouraging evidence of Jesus’ promise of the Spirit’s presence in 
the church". Further, the report calls upon the church “to examine 
its life to determine whether its ministers and people are receiving 
the gift and the gifts of the Spirit given them by God”. 
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The W.C.C. sub-unit has elaborated plans to continue its 
study of the charismatic movement and to engage in dialogue with 
people and groups in the movement. Further, they are recommen¬ 
ding that the charismatic dimension "be actively present in the 
Vancouver Assembly of the W.C.C. Worship (1983)". 

As far back as 1968 the official Pentecostal observer at the 
W.C.C. Assembly meeting in Uppsala had pointed out, in speaking 
to the plenary session, that it was “necessary" that the 
Pentecostal movement and the ecumenical movement should get 
to know each other better. 


Questions for Discussion 

-1* -In the early-church the Holy Spirit-was an ‘experience’ before it 
was a doctrine”. What does this mean? 

2. “If it is a choice between the uncouth life of the Pentecostals 
and the aesthetic death of the older churches, I for one will 
choose the uncouth life”. Discuss this comment by John A. 
MacKay, one-time president of the prestigious Princeton Theo¬ 
logical Seminary. 

3. After reading the Book of Acts or even the summary found in 
Appendix 11, would you dare to seriously pray for Baptism in the 
Holy Spirit? 


Reading for Study I 

The Bible, The Book of Acts (especially chapters 1 and 2). 
MacDougall, Bruce, Rejoice in the Lord. 

Quebedeaux, Richard, The New Charismatics. 

Craig, Allan, “The People of Praise (United Church Observer article 
August 1976). 


5 




STUDY II History and Doctrine 

7 . History 

The chronological sketch and the list of biblical references 
that appear in Appendices I, II & III, are not meant to be used as a 
source of proof texts. They are not presented as a convincing sum¬ 
mary but as an indication of the extent of the charismatic reference 
to be found in both the Bible and In the story of the church. 

In the first century it was the Holy Spirit that broke the race 
barrier. According to Acts 10:23-48, the Holy Spirit led Peter to a 
group of Gentiles assembled in a house In Caesarea. As Peter 
spoke the Holy Spirit fell upon his listeners and they began to 
speak in tongues. Peter was no doubt astounded, but it was quite 
evident that God had given them the same spirit that he had given 
to others on the day of Pentecost, so he went ahead and baptized 
them. The church in Jerusalem was critical of what Peter had done. 
These people at Caesarea were not even Jews. But Peter blamed it 
on the Holy Spirit: “As I began to speak the Holy Spirit fell on them, 
just as on us at the beginning”. (Acts 11:15) So it has continued, 
claim the charismatics, century after century, the Holy Spirit has 
fallen as ‘‘at the beginning.” 

By the end of the first century there is evidence that the 
church was anxious to play-down the “enthusiasm” of the earlier 
years. However, with the emergence of the Montanists (175 A.D.), 
emphasis upon outer signs of inner experiences appeared again. 
Ronald Knox's book Enthusiasm, makes it evident that although 
the mainstream of the Christian Church has always resisted 
“enthusiasm”, there has scarcely been a period in the Christian era 
in which the psycho-physical demonstration has not been present 
in the Christian community, to wit, the Montanists, Shakers, 
Quakers, Jansenists, Quietists, Protestant Camisards, etc. 
Enthusiastic witness was also common in the Wesley revival in 
Britain and in the camp meetings of the American frontier. 
Speaking in tongues, for example, appeared in each of these times 
of renewal although it was seldom a dominant characteristic. 

The history of the charismatic influence in the 20th century 
may readily be divided into three parts: 
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1. Classical Pentecostalism 

At the turn of the century, people in many parts of the 
world, but especially in the United States, began to experience the 
Holy Spirit in a way which they identified with the happenings on 
the day of Pentecost. They spoke in tongues, they prophesied and 
performed miracles of healing. Many of the people who belonged to 
this movement were pressured out of their denominations and 
were required to form their own church. Thus the Pentecostal 
churches came into being and continue to grow in numerical 
strength into the present day. The founding event of the 
Pentecostal church is commonly supposed to be a three*year 
revival in Los Angeles which began in 1906. However, as early as 
December 31, 1900, Bible School Principal, Charles Parham, 
Topeka, Kansas, had laid hands on Agnes Ozman with the result 
that she spoke in tongues. There were other outbreaks, so that it is 
calculated that by 1906 a thousand people had received the gifts. 

2. Neo-Pentecostalism or the Charismatic Renewal 

In the 1950’s pentecostalism took a new turn. Mainline 
church people who experienced the baptism of the Holy Spirit 
refused to jump to a pentecostal denomination. They stayed put 
and attempted to lead their pastors and congregations into the 
charismatic way. The beginnings of any movement are subtle. But 
if one were to choose an event as symbolic of the beginning of the 
charismatic renewal, one could hardly do better than point to 
Passion Sunday morning in 1960 when Dennis Bennett, rector of St. 
Marks Episcopal Church in Van Nuys, California, told his congrega¬ 
tion that he had been filled with the Holy Spirit and had spoken in 
tongues. Shortly after that he left St. Marks but he has continued to 
proclaim the charismatic way ever since. (See Nine O’clock in the 
Morning by Dennis Bennett.) 

3. Catholic Charismatic Renewal Movement 

The latest charismatic upsurge took place in the Catholic 
Church and began among the professors and students of 
Duquesne University in Pittsburg, Pennsylvania in 1967. Within a 
few months similar experiences of Spirit Baptism were common¬ 
place at Notre Dame, Michigan State and on other campi across 
the nation. Commencing with the people in Pittsburg, the Catholic 
charismatic movement surged across North America and into 
scores of other countries until today it is estimated that there are 
more than 500 thousand people in the Catholic charismatic move¬ 
ment alone. 

Two Branches of the Charismatic Renewal 

From the standpoint of its effect upon the church it is 
helpful to realize that the movement has two main branches — 
Denominational and non-Denominational. 
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The Denominational Branch includes the groups whose 
participants maintain their denominational connections. In many 
cases their meetings will be ecumenical in composition but 
individual members are strongly encouraged to maintain their 
present church connection. Such groups seldom have meetings on 
Sunday morning; members are expected to be in their own con¬ 
gregations at that time. The charismatic meetings are not meant to 
become another church. Dennis Bennett, Merlin Carothers, Father 
George Montague, Cardinal Suenens and Brick Bradford are 
typical leaders of the denominational branch. They all maintain 
strong denominational ties although their charismatic activities 
are highly ecumenical. The vast majority of charismatics belong in 
the denominational branch. 

The Non-Denominational Branch , on the other hand, 
consists of leaders and groups who feel less responsibility 
towards the churches from which their participants have come. The 
congregations which they establish aspire to be the church for 
those who attend. The leaders of these groups are frequently seen 
as leading people out of the church and into a sect. It is only fair to 
recognize, however, that several of their leaders have been steady 
teachers, publishing books and pamphlets for twelve or fifteen 
years. They began as “The Holy Spirit Teaching Mission”. They 
have no doubt had a moderating effect upon charismatic 
extremists. Typical of the non-denominational branch is “The 
Church Growth Movement” under the leadership of Bob Mumford 
in Fort Lauderdale, Florida, and Melodyland under the leadership 
of Rev. Ralph Wilkerson, Anaheim, California. Non-denominational 
people compose a very small minority in the charismatic renewal. 
An explicit demonology, a rigid concept of discipleship, the subor¬ 
dination of women and a considerable stress on tape ministry 
appear to be characteristic of this branch of the charismatic move¬ 
ment. Donald Basham, Derek Prince, Charles Simpson, Ern Baxter 
as well as Bob Mumford are among the leaders of the non- 
denominational branch. The Jesus Movement, with leader Linda 
Misner, may also be listed here. 

Is it Divisive? 

It is evident from the foregoing statement about the 
emergence of two main branches, that the charismatic renewal 
may very well be divisive. The non-denominational branch tends to 
set people against one another in the congregation and draw 
people away to make them members of an independent fellowship. 

The denominational-oriented segment of the movement 
aims at leaving people secure in their church connections and may 
indeed be said to be one of the most unifying elements in the con¬ 
temporary church. Where el6e in the Christian church can one find 
an activity which embraces Roman Catholics, Anglicans, 
Presbyterians, Lutherans, United Church, Baptists and almost 
every other denomination in a warm loving fellowship that regularly 
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gathers in order that the members, regardless of denomination, 
may support and encourage one another in the act of praising God 
and fully opening their hearts to the divine outpouring of the 
Pentecostal spirit? 

2 . Doctrine 

The Roman Catholic Church affirms categorically that the 
charismatic renewal propounds no new dogmas but stresses the 
"experiencing” of things which the church has always believed. If 
there is anything novel in the movement it is the assertion that the 
gifts of the Holy Spirit, long-ago given of God, should play a larger 
part in the life of every Christian. So there is no doctrine unique to 
the charismatic renewal, there is simply a special emphasis on 
doctrines that others also believe. (See booklet "Theological and 
Pastoral Orientation”,} 

The theological basis of the charismatic renewal is the 
doctrine of the Trinity. The historic Jesus is not the oniy work of 
God. He continues his work in the Holy Spirit. Jesus promised he 
would send the Holy Spirit to remind us of the things he had taught 
and to lead us into new truth. Many Christians assume it Is enough 
to have personal faith in Jesus Christ, to repent and accept Jesus* 
forgiveness and thus be reconciled to God. But Jesus promised 
more: "For John truly baptized with water (repentance), but you 
shall be baptized with the Holy Spirit not many days hence”. (Acts 


The Baptism of the Holy Spirit 

Holy Spirit baptism is central in the experience and 
teaching of the charismatic renewal. The phrase “baptism in the 
Holy Spirit” refers to two moments. First, there is the moment 
when one receives the Spirit in the act of water baptism. Second, 
there is the moment when the Spirit, given in the Sacrament of Bap¬ 
tism, becomes a "conscious” experience. When charismatics 
speak of "baptism in the Holy Spirit” they are generally referring to 
the second or experiential sense. Many charismatics, notably the 
Catholic group, prefer to speak of the pentecostai experience as 
the retease of the Spirit rather than the baptism of the Holy Spirit, 
to avoid the risk of supporting the view that there is a second 
baptism. It is significant and necessary to see baptism in the Holy 
Spirit in relation to the sacrament of initiation. It Is a breaking-forth 
into conscious experience of the Spirit who was given earlier, that 
is, at the time of water baptism. 

When we pray for the baptism of the Holy Spirit we are 
asking Jesus to release his power into our lives that we may 
receive spiritual gifts and be enabled for the ministry to which he 
has called us. 

One of the theological concerns related to the charismatic 
renewal is the tendency of the charismatic person to pursue 
spiritual experience without regard to doctrine. “Doctrine 



separates; experience unites”, is a common saying in the move¬ 
ment. When the mental grasp (i.e. doctrinal expression) of the 
Christian happening is neglected, the way is open for gales of en¬ 
thusiastic experience to carry us like intoxicated persons beyond 
the bounds of loving concern and godly devotion. There is a danger 
that “personal experience” may be glorified and made the pearl of 
great price which must be sought at any cost. God forbid! The Lord 
himself may then become a religious adjunct rather than the 
infinite and sufficient purpose of our life. It is a matter of balance. 
Theologically, the charismatic renewal has a legitimate place in 
the life of the church. It is biblically based. It is not out of keeping 
with what has been known and enjoyed in the tradition of the 
church from the beginning. Nonetheless, it contains the risk of 
magnifying part of the good news until it is mistaken to be the 
whole. If at other times the church has been guilty of a unitarianism 
of the second person of the trinity (the “Jesus only” movement), 
the charismatic renewal at times celebrates a unitarianism of the 
third person of the trinity (the “Holy Spirit” movement). God is one. 
He manifests himself in the mystery of the trinity: Father, Son and 
Holy Spirit. But he is one. To make Christianity a matter of exper¬ 
ience and to perceive of God as immediate presence is to stress 
the third person of the trinity. This emphasis may be made in such 
a way as to subordinate the second person which is to underrate 
the importance of the cross and implicitly the doctrine of the atone¬ 
ment. This criticism has sometimes been levelled at the 
charismatics. 

The Spirituality of the Charismatics 

Charismatics show a deepened interest in spiritual things. 
They read their Bibles. They pray. They witness to spiritual things. 
But they do not appear to do these things out of a sense of duty. 
Spontaneously and out of desire, they do the things the church has 
always been telling them they should do. They act not out of duty 
but out of expectancy. One of the most distinguishing character¬ 
istics of the charismatic renewal is its focus on expectation. They 
expect God to act. Emil Brunner calls this the “pneumatic factor”, 
non-tneological, pureiy dynamic. “Outsiders,” continues Brunner 
“were attracted, not by what was said, but by what happened... 
they were irresistibly drawn by its supernatural power”. (The 
Misunderstanding of the Church , pages 51, 52) 

Charismatic Renewal and Cultural Instantism 

The new enthusiasm for religious experience is one of the 
most surprising sociological developments of the past two 
decades. Young people especially, are attracted to the charismatic 
renewal because it promises them something they can experience 
“right now”. In the beginning they may see it only as a substitute 
for the dangerous “tripping” they have experienced by the use of 
drugs. They have an enthusiasm for religious experience and are 
impatient with the slower process of spiritual growth implicit in 
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most church programs. Even Classical Pentecostalism is too slow 
for most of them. The Pentecostal experience tends to be 
cumulative rather than instantaneous. The pentecostal church still 
tends to hold to a three-stage development of religious experience: 

— Conversion which means a personal experience of 
Jesus and calling for absolute commitment to him; 

— Sanctification, a gradual growth In understanding and 
faithfulness; 

— Spirit baptism, with the initial evidence of speaking in 
tongues to be followed in due course by one or more of 
the remaining spiritual gifts listed by Paul in 1 
Corinthians 12:4-11 

The whole experiential process, however, may take hours 
of personal and corporate prayer, pleading and tarrying at the altar 
over a period of months, even years, 

)n the Neo-Pentecostalism of the charismastic renewal 
there need be no waiting, (e.g. the now experience of Oral Roberts) 
Conversion and Spirit baptism may be alt but simultaneous. Sanc¬ 
tification (holiness) following shortly after. Hence the charismatic 
renewal, more than classical Pentecostalism is able to accom¬ 
modate the current enthusiasm for full religious experience now. 

Anne Murray sings a song about "real emotion”. She 
gathers up what many people are looking for. They want to feel 
their own existence. They want to feel the sea, touch the earth and 
run through the wind. They want to get in touch with themselves. 
They are looking for happenings that will expand the mind and 
elevate consciousness, "Altered state of consciousness” is an 
attractive term that draws the multitude. 

People wonder about their own potential. They respond in 
great numbers whenever, in some new setting, they are reminded 
of William James' statement that man is using no more than 10 per¬ 
cent of his natural capacity. Sometimes they get discouraged and 
stop trying. But most people believe they are made for a better 
quality of experience than is currently coming their way. Although 
they spend almost all of their time, energy and money trying to get 
more of what they already have, deep within they know it is not 
going to satisfy. The creature who is made for bread from the 
Father’s table will never be satisfied by the husks that the swine 
are eating. 

The spiritual renewal offered through the charismatic 
renewal has given many people the new life they have not found in 
the mainline churches. 

Long-standing dissatisfaction with their spiritual exper¬ 
ience combined with a personal crisis (bereavement, guilt, broken 
relationships, uncontrollable habits, such as drugs or smoking) are 
preconditions frequently found in the life of the person who 
becomes involved in charismatic renewal. 
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Questions for Discussion 


1. Why study the charismatic movement? There is one group that 
thinks we should study the movement to protect ourselves 
against it. There is another group that thinks we should study 
the movement to reap the benefits of its emphasis. To which 
group do you belong? 

2. What do you understand the word charisma to mean? In what 
ways have you heard the word used in ordinary conversation? 
Can you relate this usage to the term as used by the church? 

3. Need we all aspire to possess all gifts? Paul says no. Can we 
live comfortably, trustfully with fellow Christians who have gifts 
we do not have? (1 Corinthians 12-14) 

4. Some scholars argue that the spiritual gifts declared in the New 
Testament were a temporary dispensation to help establish the 
church. But God withdrew them at the end of the Apostolic Age. 
Discuss. 


Reading for Study 

The Book of Acts. 

Christenson, Larry, A Message to the Charismatic Movement. 
Harper, Michael, As It Was In The Beginning. 

Pittenger, Norman, The Holy Spirit. 

Theological and Pastoral Orientations on the Catholic Charismatic 
Movement, A pamphlet prepared under Cardinal Suenens in 
Malines, Belgium. 

Suenens, Leo Joseph, A New Pentecost? 

Cassette — Thesis Theological Cassette, Vol. 3, No. 7. 

The Charismatic Element in Worship and the Christian Life, 

Dr. George Johnston 
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STUDY III Speaking in Tongues 

“We do not know how to pray as we ought\ hut the spirit 
himself intercedes for us with sighs too deep for words. ” 

Romans 8:26 

Introduction 

A number of charismatics in Western Canada were 
approached with the question, “Why do you speak in tongues?” 
The following are some of the answers: 

"Because often I do not know what to say but t feef a deep 
need to unite with God, The Holy Spirit then prays for me 
through the instrument of my own voice. This happens 
when 1 am very sad or when I am very happy, when I am 
confused or disappointed or bewildered.” 

“Because God is a mystery and so is my own life. The 
sometimes intolerable mystery becomes supremely 
approachable when I speak in tongues.” 

“Because I cannot begin to put into English the joy I feel or 
the divine goodness I know. When I speak in tongues, God 
himself speaks through me and my ecstasy is well 
expressed.” 

“I pray in tongues because it is more intimate. It is very 
personal and happens most often when I am alone.” 

“I pray in tongues because I know from past experience 
that to do so will give me peace and joy and love for others 
that I can find in no other way. It lasts, too.” 

“Why do I pray in tongues? I seldom decide to do so. I pray 
because I must. The Holy Spirit calls me to pray or should I 
say the Holy Spirit insists upon praying through me. It 
happens mostly when I am alone.” 

“Why do I speak in tongues? I don’t know. I suppose it is 
because the Holy Spirit descends. It is true I call for him 
‘Come Holy Spirit, Come’. Yet I never do it as a duty.” 

The following is the answer given by Marcus Bach: 

“Because I am spoken through! The silliest, loveliest most 
wonderful thing in the world! ‘Spoken through’. Just to lie 
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on the floor and roll on the floor and shout prayers to God 
in a voice and words that only he could recognize... to 
know for once that there was no separation between us, no 
quarrel, no quibbling about what’s good or bad, true or 
false, white or black, pure or sinful; knowing only that 
whatever is, is right. That must have been what I was 
talking about in my ‘unknown tongue’.” (Inner Ecstasy, 
page 16). 


Non-rational Communication 

Speaking in tongues is a non-rational form of communica¬ 
tion. It ought not to be too difficult for the Age of McLuhan (non¬ 
literary age) to make some sense out of the “non-sense” known as 
speaking in tongues. It is surprising that denominations that spend 
thousands of dollars developing non-rational, non-cognitive, non¬ 
verbal styles of communication (liturgical dance, music, drama, 
pantomime, children’s crafts, symbolic rites, spontaneous 
worship, etc.) are often totally unwilling to take a second look at 
tongues-speaking in search of possible values to be found in this 
unrational prayer form. 

Millions of people, who for years availed nothing by 
studying religion, in search of a rational understanding of God, 
found him overnight through the non-rational process of the 
charismatic renewal including speaking in tongues. 

Walter Hollenweger says in the preface to his book The 
Pentecostals, that the rapid growth of the pentecostals at the turn 
of the century is in part to be explained by their ability to make use 
of “the North-American negro’s faculty of understanding and com¬ 
municating by way of enthusiastic spiritual manifestations to build 
up community and fellowship.” Many of us have seen a loose-knit, 
disjointed group of CGIT girls converted into a happy fellowship in 
a few minutes when they sat around a campfire and sang nonsense 
songs. 


Non-rational forms of communicating and relating are of 
crucial importance in the Third World. For the African and the 
Asiatic, truth and untruth lies at a more profound level. “It is not the 
correspondence of words that concerns him, but the interior cor¬ 
respondence of sentiments.” (Jacques Rossel, President of the 
Basle Mission) Does this also account for the fact that the 
Pentecostal Church is the fastest-growing denomination in Latin 
America? The post-literacy age is also invading the West. Polls 
show that in the 1980 Canadian election, 55 percent of the voters 
were influenced chiefly by television appearances while only 27 
percent said they were influenced mainly by the newspaper. Harvey 
Cox says that Protestantism will shortly be composed of the ever- 
decreasing number of people who read, unless it makes room for 
other forms of communication. 
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Speaking in tongues is non-rationai prayer. A person’s 
being is activated with a language of the spirit which enables the 
unutterable soul of the person to communicate with the depth of 
divine being. It Is not usually a case of speaking in a foreign 
language, known to the listener but unknown to the speaker. 
(“Tongues” of this order are sometimes reported. The first such 
report comes from the day of Pentecost (Acts 2) where every man 
heard in his own language.) 

“The one who speaks in tongues speaks not to men but to 
God ” (1 Corinthians 14:2) We may ask, “What is being said?” This 
question represents our arrogant desire to be in controi of our com¬ 
munication with God. Paul reminds us that we cannot always be in 
control. That praying also means becoming passive, yielding 
ourselves, admitting that at times we do not know what to pray. 
“We do not know how to pray as we ought but the spirit himself in¬ 
tercedes for us with sighs too deep for words. (Romans 8:26) 

“Why does the hummingbird hum?” asks the old joke. 

“Because he doesn’t know the words.” 

Why does the spirit-filled Christian pray in tongues? 

Because he doesn’t know the words. There are no words to 
express the groaning or the ecstasy of the spirit. When the human 
heart prays in the power of the Holy Spirit it has surrendered 
control, prays as the spirit dictates and shares the divine utterance 
as it speaks in a provided tongue. 

Emotional and Mental Health of Tongues-Speakers 

It is widely supposed that people who tend towards hyper- 
religious experiences, such as speaking in tongues, are emotional¬ 
ly unstable. It has often been claimed that such people are suffer¬ 
ing from a temporary form of schizophrenia or hysteria. A number 
of psychological studies have been conducted to determine if there 
are specific characteristics which repeatedly appear in people wh§ 
speak in tongues. All such tests refute the claim that tongues- 
speakers are pathological. 

independent clinical studies by Allard, Kelsey, Hine, 
Kildahl and Boisen, all scored those who speak in tongues as lower 
In hysteria characteristics than the control-group composed of 
traditional churchgoers. Nathan Gerrard studied a tongue¬ 
speaking group in West Virginia. He found that traditional church¬ 
goers actually scored higher than tongues-speakers on hysteria 
characteristics. The traditional churchgoers were also found to be 
more defensive and displayed a higher incidence of neuroticism. 
What the tests revealed about tongues-speakers was that they 
were suggestible and more than normally responsive to leadership. 

J. P. Kildahl’s work is reported in his book The Psychology 
of Speaking in Tongues. (1972) This book is the result of a ten-year 
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study of glossolalia among Protestant Neo-Pentecostals. He found 
that people felt better about themselves after speaking in tongues. 
Their capacity for love increased, including their sexual relation¬ 
ships. They felt more sensitive and more loving towards others and 
experienced a heightened moral and social consciousness. They 
felt accepted at the centre of the universe, called and loved by God. 
This sense of wellbeing does not fade but lasts as long as the 
practice of tongues-speaking continues. Anyone wishing to further 
pursue the psychological inquiry is referred to "Jesus named in the 
Charismatic Movement”, an article by Walter Wink, Assistant Pro¬ 
fessor of New Testament, Union Theological Seminary, New York. 
(See Union Seminary Journal, June 1974.) 

Tongues And Interpretation 

The gift of tongues is explicitly referred to by Paul. We may 
differ in opinion as to the meaning of this gift but this does not 
affect its authenticity. The charisms (gifts) are given to the church 
to help in carrying out its ministry of love. "He gave gifts to men... 
He did this to prepare all God’s people for the work of Christian 
service, to build up the body of Christ." (Ephesians 4:11,12) In 1 
Corinthians 12-14 the apostle Paul deals with some of the problems 
in the Corinthian church. One problem was that people there were 
speaking in tongues in a manner that did not build up the church in 
a loving way. Paul advises that when in community, Christians 
should speak in tongues, one at a time, and only in the presence of 
an interpreter. "I thank God that 1 have a greater gift of tongues 
than alt of you, but when l am in the presence of the community I 
would rather say five words that mean something than ten thou¬ 
sand words in a tongue." (1 Corinthians 14:19) 

Speaking in tongues can be two different things. First, it 
can be a gift received for the spiritual enrichment of the individual 
who is speaking in tongues (1 Corinthians 14:14). Possibly most 
tongues-speaking is of this kind and most often it happens when 
the person is praying alone, in the second place, speaking in 
tongues may be a gift given for benefit of the church community. In 
this case there should be an interpreter on hand to interpret what is 
being said. Otherwise how can the community be built up by the 
gift Neither the speaker nor the interpreter understands the 
tongues. (1 Corinthians 14:2,14) That is, it is not a gift of translation 
that is given to the second person. In each case it is an urging to 
speak words that are given. Let us beware of passing judgment on 
tongues until we have been there to hear both the tongues and the 
interpretation. In many Instances, people who hear tongues and in¬ 
terpretations for the first time are greatly surprised. 
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SPEAKING IN TONGUES 


Biblical References 

Acts 2 — They spoke with tongues on the Day of Pentecost. 

1 Corinthians 12:8-10 — Tongues is one of the nine gifts. 

14:2,14 — Spiritual gifts listed by Paul. 

Romans 8:26,27 — ",.. the Spirit himself intercedes... ”, 

Acts 10:44-48 — Baptism of the Holy Spirit and Tongues — 
Speaking at Caesarea. 

Acts 19:1-7 — Baptism of the Holy Spirit and Speaking in 

Tongues at Ephesus, 

Books 

Sherrill, John L., They Spoke With Other Tongues. 

Montague, George T., Riding The Wind, Chapter lit -The Language 
of the Christian. 

Hollenweger, Walter J., The Pentecostals, Chapter 1. 

Kelsey, Morton T„ Tongue-Speaking: an Experiment in Spiritual 
Experience. 

Bach, Marcus, The Inner Ecstasy. 

Kildahl, John P., The Psychology of Speaking in Tongues 
New York: Harper & How, 19/2. 

Articles 

Wink, Walter, “Jesus Named in the Charismatic Movement”, see 
Union Seminary Journal, June 1974 


Questions for Discussion 

1. Would we dare to ask for the gift of tongues or are we too fearful 
of losing control of our talk with God? 

2. Is it possible that God withdrew the gift of tongues-speaking 
after the church became established? 

3. Discuss some of the answers given to the question: Why do you 
speak in tongues? (See the first page of this study.) 
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STUDY IV The People of Praise 

“And a voice came out of the throne saying, Praise our 
God, all ye his servants, and ye that fear him, both small 
and great. And I heard as it were the voice of a great 
multitude, and as the voice of many waters, and as the 
voice of mighty thunderings, say Alleluia!" (Revelation 
19:5-6. KJV) 

"Rejoice evermore. Pray without ceasing. In everything 
give thanks: for this is the will of God in Christ Jesus con¬ 
cerning you. ” 

(1 Thessalonians 5:16-16. KJV) 

"All things work together for good to them that love the 
Lord.” (Romans 8:28. KJV) 

"Be delighted in the Lord and he will give you your hearts 
desire.” (Psalm 37:4. RSV) 

"Blessed are you when men hate you when they exclude 
you and revile you and cast out your name as evil on 
account of the Son of Man. Rejoice in that day and leap for 
joy... (Luke 6:22-23. RSV) 

"Thou has turned for me my mourning into dancing.” 
(Psalm 30. RSV) 

“The joy of the Lord is your strength." (Nehemiah 8:10 KJV) 

Charismatic people are dominated by the spirit of praise. 
When newcomers attend a charismatic meeting, above all things 
they will be impressed by the constant offering of adoration. More 
noticeable than tongues, heating and prophesying wilt be the 
words of praise. "Praise the Lord,*’ "Thank you, Jesus," “I love you, 
Jesus," “Praise the Lord for his goodness,” “Praise God, Praise 
God,” “Alleluia.” 

The Webster dictionary says that praise means to "extol, 
laud, honor, acclaim, express approval." God intends good for us 
but our attitude often prevents his intention from being fulfilled. 
Praise constantly purifies our attitude and prevents the self from 
interfering with God's high purpose for us. Praising God is not 
something we do because we feel good, but it is an act of 
obedience. Obedience at this point opens the way for us to receive 
the divine blessing. 
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Charismatics believe that through praise, the power of 
God is released into human life. (See Power In Praise, by Merlin 
Carothers.) Power through praise is especially evident when the 
praise is given for something hurtful. Praise is not only prayer and 
worship, it is also spiritual warfare. When disaster strikes, Praise 
God! Praise opens the door for us to realize God is at work in our 
lives even in times of trouble. “I thank God for my handicaps for 
through them I have found myself, my work and my God.” — Helen 
Keller. 


Nels Ferre, noted Andover-Newton theologian, once under¬ 
went the excruciating experience of having his feet caught under a 
passenger elevator in a department store. His spirit ebbed, as for 
several weeks he lay in the hospital in great pain. One day his pious 
mother found him raging against God for his “injustice.” Quietly, 
she advised him: “Thank him, Nels. Thank him.” At first Nels was 
greatly angered by this counsel. But in a few minutes he became 
quiet and began to thank God for his condition. “In all things give 
thanks.” (1 Thessaronians5:17:) To his amazement"hisattitude was 
deeply and quickly changed by his act of praise. He began to 
prosper both spiritually and physically. “Praise is based upon a 
total and joyful acceptance of the present as part of God’s loving 
perfect will for us. Praise is not based on what we think or hope will 
happen in the future.” (Power in Praise , page 6) 

We are to praise God with a pure heart. Purity of heart 
means a heart cleansed of hidden motives and designs. Praise is 
not a form of bargaining with God. We are to be free of all thought 
of reward. Through praise we experience the death of self so that 
we can have in us “that mind which was also in Christ Jesus.” 
“Now thank we all our God... in whom his world rejoices.” We 
rejoice in, not for. 

The Bible, especially the book of Psalms, has much 
evidence that our praise is pleasing to God. Indeed, at times he 
even commands it of us. He calls for sacrifices to be made in his 
praise. “Whoso offereth me thanks and praise, he honoreth me.” 
(Psalm 50:23) And yet he is not like a vain women waiting for com¬ 
pliments, or a proud author waiting for favorable reaction to his 
latest book. He wants us to adore him in order that he may relate to 
us and give himself to us. He wants us to praise him in order that 
our lives may be full. Our need is to praise God. It is not important 
to the beautiful picture that we admire it, but we will be the losers if 
we do not. So we shall have missed the most important thing of all 
if we do not praise God. Through our praise he bestows himself 
upon us. 

Their style of praise may not appeal to us. Their worship 
may not seem to be well-balanced, may not include all the com¬ 
ponents. The charismatics may, nevertheless, do much to remind 
the church that joy and spontaneity have a proper place in worship 
and without it our worship may be proper, but sterile. 
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Does the inclination to adoration and praise result in an 
imbalance in the prayer-life of the charismatic? Prayer is more than 
praise, it is also confession and supplication for a suffering world. 
Does the stress on a liturgy of praise subordinate the Sacraments 
of Baptism and Holy Communion? These are questions the 
charismatics will need to deal with. The Canadian bishops have 
made an intensive study and issued a “message to all Canadian 
Catholics”. The message includes these sentences: “The most 
striking characteristic of the prayer of the charismatics is the 
manifest joy they experience as Christians being together with 
Christ. Hence the spontaneity of prayer which, although it respects 
traditional forms, is often improvised. In the charismatic renewal, 
prayer is not a substitute for the sacramental life of the church. On 
the contrary it cannot be dissociated from this life.” 


Questions for Discussion 

1. Helen Keller thanked God not “in spite of” her handicap 
as a blind and deaf mute, but “because” of her hardship. (See 
foregoing reference.) How deeply can we grasp the truth of 
thanking God for our hurts? 

2. Can we praise God for our hard situation without crying 
for him to take it away? Can we avoid making “good results” our 
motivation in praising God? 

3. “It is in the process of being worshipped that God 
communicates himself to men.” C. S. Lewis. Discuss. 

4. “What is the chief end of man?” 

“The chief end of man is to glorify God and enjoy him 
forever.” (from the Shorter Catechism) Is it an important part of our 
personal worship to rejoice in the Lord, to praise him for his 
goodness, to overflow with joy because of his unending provi¬ 
dence? Do we rejoice in our creation and in our redemption through 
the enduring love of God seen in the cross? 


Books related to Praise: 

Carothers, Merlin, Power in Praise 
Carothers, Merlin, Prison to Praise 
Lewis, C. Reflections on the Psalms , Chapter 9 
Bennett, Dennis J., Nine OVIocK m the Morning, Chapter 4 
Rosage, David E., Discovering Pathways to Prayer, 
Chapters 8 and 10 
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STUDY V Healing 

The charismatic presence in the church reminds us of the 
promise of Jesus that , not many days hence you shall be bap¬ 
tized of the Holy Spirit" {Acts 1:5), and the further promise that 
“You shall receive power after that the Holy Spirit is come upon 
you”, (Acts 1:8) Baptism fn the Holy Spirit is declared to mean that 
Christians can experience the Holy Spirit living in them and 
working through them, Charismatics beiieve that Christ is real, he 
hears them and helps them. Holy Spirit baptism is followed by 
spiritual gifts. The gifts manifest the power of God. They declare 
God’s power to change our world. Healing is another of the 
spiritual gifts fisted by the apostle Paul fn 1 Corinthians 12. Many 
people in our time seem ready to approach the subject of spiritual 
healing with new openness. Healing had such a conspicuous place 
in the life and ministry of Jesus. When the disciples of John the 
Baptist came asking if Jesus were the messiah or should they look 
for another, Jesus replied: 

"Go back and tell John what you have seen and heard, the 
blind see again, the lame walk, lepers are cleansed and the 
deaf hear, the dead are raised to life . „. " (Luke 7:20-23) 

Again he said: 

'V tell you solemnly whoever believes in me will perform 
the same works I do myself; he will perform even greater 
works because I am going to the Father,” (John 14:12) 

It is evident from this report that Jesus regarded healing as 
a distinguishing mark in the life of the Messiah, Healing was not 
incidental to his work as the Saviour but was a sign of his 
messiahship. 

“And immediately he left the synagogue and entered the 
house of Simon and Andrew, with James and John. Now 
Simon's mother-in-law lay sick with a fever, and im¬ 
mediately they told him of her and he came and took her by 
the hand and lifted her up, and the fever left her; and she 
served them,” (Mark 1:29-31) 

This is a physical healing. Jesus had an unfailing interest 
in people's bodies. He was continually touching people at the point 
of their physical need. When he sent his disciples out, healing was 
shown to be part of their mission too. 
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“And he sent them to preach the Kingdom of God and to 
heal the sick.” (Luke 9:2) 

“And they cast out many demons and anointed with oil 
many that were sick and healed them.” (Mark 6:13) 

The charismatic renewal points to healing as one of the spiritual 
gifts identified by Paul in 1 Corinthians 12. They claim the gift con¬ 
stantly but often demonstrate its presence with a dramatic 
flourish that leaves traditional church people abashed. Television 
extravaganzas, mass healing rallies, intemperate claims and 
grandstand performances in the name of religion have given the 
“gift of healing” a bad press. But none of the unfavorable elements 
in the current healing scene can relieve us of the responsibility to 
wrestle persistently with the question of our own commission to 
heal the sick. The fact that some people exhibit foolish or 
damaging extremes as they employ the gift of healing, must not 
turn us against the gift altogether. The rule of the hammer applies. 
Put a hammer in the hands of a two-year-old and he will hammer 
everything in sight. But this does not invalidate the hammer. 
Misuse does not negate proper use. 


Popular Devotion 

It may give some balance to our analysis of contemporary 
expressions of spiritual healing to observe how they parallel the 
stories of the New Testament. The people who come to healing 
shrines (Lourdes) and popular healing services (Kathryn 
Kuhlman’s) are very like the people who were attracted to Jesus: 
wounded people who cry out along the roadside asking to be 
healed. They are blind Bartimaeus, the woman with the issue of 
blood and the epileptic boy all dressed up in twentieth-century 
clothing. Admittedly mass meetings for healing are frequently over¬ 
ly sentimental and emotional and often embarrassingly commer¬ 
cialized, but take away the glittering auditorium and set these 
thousands out on a hillside and they would bear a striking similari¬ 
ty to the crowds who swarmed around Jesus so that one time he 
had to get into a boat to keep from being crushed by the 
multitudes. These people who came to the hillside were not all that 
spiritual. There is no evidence that they either loved God or wanted 
to help the world. But like the camp followers of some modern 
healer they went from hillside to hillside motivated by the desire for 
something as simple, physical and earthy as a physical healing. 

The church leaders (scribes and pharisees) stood on the 
edge of the crowd, cynical and hostile. These simple people moved 
out of the synagogue and onto the hiiiside in search of something 
the synagogue was not offering. There was no doubt much to find 
fauil with. Here is a woman so superstitious that she believed if 
she could just touch the hem of Jesus’ garment she would be 
healed. The irregularities of popular devotion have always angered 
the religious establishment. Yet Jesus looking upon the multitude 
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had compassion upon them, loved them, saw them as sheep 
without a shepherd and as sick people without a physician. This is 
not the whole truth but part of it that religious people of all genera¬ 
tions have been readily angered that some have left them to search 
elsewhere for a gift apparently not available in the recognized 
establishment. Simple people with basic needs have often moved 
off in one direction while the theologians have moved in the other. 

Body And Spirit 

It is evident that Jesus interpreted healing as meaning 
renewal for the body as well as for the spirit and the mind. Further, 
it seems probable that healings under the power of the spirit do 
take place in our own time. Alexis Carrel, Medical Nobel Prize 
winner in his book Man the Unknown, says that he has witnessed 
physical lesions that healed abnormally fast as a result'of"prayer: 

“Our present conception of the influence of prayer upon 
pathological lesions is based upon the observation of 
patients who have been cured almost instantaneously of 
various afflictions, such as peritoneal tuberculosis, cold 
absesses, osteitis, suppurating wounds, lupus, cancer, 
etc. The process of healing changes little from one in¬ 
dividual to another. Often, an acute pain, then a sudden 
sensation of being cured. In a few seconds, a few minutes, 
at the most a few hours, wounds are cicatrized, 
pathological symptoms disappear, appetite returns. 
Sometimes functional disorders vanish before the 
anatomical lesions are repaired. The skeletal deforma¬ 
tions of Pott's disease, the cancerous glands, may still 
persist two or three days after the healing of the main 
lesions. The miracle is chiefly characterized by an extreme 
acceleration of the processes of organic repair. There is no 
doubt that the rate of cicatrization of the anatomical 
defects is much greater than the normal one. The only con¬ 
dition indispensable to the occurrence of the phenomenon 
is prayer.” Man the Unknown, page 110. 

More and more science is telling us what the scriptures 
and the tradition of the church has always taught us: we are meant 
to be whole persons. There is a popular and increasing move 
towards the “holistic” interpretation of human health and disease. 
Holistic medicine is medical practice that takes account of the 
whole person: body, mind and spirit. The surgeon does not remove 
the appendix from a body, he removes it from a person. Every 
mother knows that she does not take a sliver out of a finger but out 
of a little person, afflicted with psychic dreads as well as a 
physical pain. She inevitably treats the whole person. 

Dr. Lawrence Le Shan, an experimental psychologist, after 
twenty-two years of research finally published his findings in a 
book entitled You Can Fight For Your Life, subtitled “Emotional 
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Factors in the Causation of Cancer”. Dr. Le Shan has accumulated 
strong evidence that the mind can make the body receptive to 
cancer, but this also means that the mind is capable of fighting 
back. On the basis of psychological testing alone, women who 
appeared In the doctor’s office with a lump in the breast, were 
diagnosed. The psychologists scored an extremely high rate of 
success in predicting whether the disease would be malignant or 
non-malignant. 

The theme of Le Shan’s book is hope. 

He occupies himself with two things: 

1) There is a cancer-type personality. 

2) People who have personalities that are susceptible to 
cancer can take steps to alter their thinking — especially their 
thinking about themselves — and thereby possibly protect them¬ 
selves against the disease. These are some of the characteristics 
that appear consistently in the personal histories of people who 
develop cancer: 

— the loss of a reason to live; 

— the loss of a central relationship in life; 

— inability to express anger; 

— excessive emotional tension in respect to the death of 
a parent. 

Numerous other studies in the past decade or two have 
provided dramatic evidence of the metaphysical factor in physical 
' disease, e.g. 

1 . Getting Well Again, Carl & Stephanie Simonton 

2. New Mind, New Body, Barbara Brown 

3. Mind as Healer, Mind as Slayer, Kenneth R. Pelletier 

4. The Broken Heart, James J. Lynch 
(Medical Consequences of Loneliness) 

All of these studies and therapeutic programs emphasize 
the importance of relaxation, mental Imagery, self-love and self- 
confidence as elements in the healing process. These meta- 
( physical factors have been credited with reversing the course of 
diseases that had exhausted the talents of traditional medical 
practice without results. No one can read such studies without 
being persuaded that most if not all disease has a spiritual compo¬ 
nent. Non-physical factors in the life of the patient have a bearing 
upon both the cause and the cure of the condition. 

Spiritual healing is a gift. Auto suggestion, mental 
imagery, relaxation, self-love, self-confidence, ability to concen¬ 
trate, etc.,-are all gifts in a broader sense. Such psychological 
practices are gifts from the beginning, part of the gift to us in our 
creation. We may recognize these latent powers within us, develop 
them and derive health through them. But the employment of these 
abilities ought not to be confused with the gift of healing as offered 
in the Book of Acts and the letters of Paul. The gift of healing is dif¬ 
ferent from prayers for healing which are a part of the ordinary life 
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of the congregation. Those who adhere closely to the promise of 
Holy Spirit baptism with spiritual gifts to follow, would see certain 
people as receiving a special gift of healing. When such people 
pray for healing they get results more quickly, more frequently and 
with extraordinary effect. 

Clinical Theology 

Jesus came to give us new life. He came to heal us and 
save us from all those sick elements of body, mind and spirit that 
prevent us from accepting abundant life. This is the extraordinary 
good news of Jesus Christ. The peril is that this good news will re¬ 
main a doctrine, a thing to be believed rather than a life experience. 
Healing is clinical theology. A clinic is a place where theory is 
applied. Healing is theology applied to life situations. Healing is an 
application of the basic Christian message. 

Some believers refuse to accept the call to be ministers of 
the gift of healing because spiritual healers, generally speaking, 
have a bad image. Others simply lack the courage to venture out 
and let God use them in this seemingly unusual way. 

In the view of the charismatics there is only one way to 
discover the truth about the gift of healing and that is put one’s self 
in the way of being healed or being used to heal. Healing theory 
and practice in the charismatic movement are far from uniform. But 
trust that healing is one of the spiritual gifts, that is universal 
among them. 

Affirmations of the Heating Role of the Church 

The United Church of Canada has published a most useful 
booklet on the subject of this study: “A Christian Perspective on 
Healing”, by R. Gordon Nodwell. The following is a list of the six 
affirmations developed in that publication: 

1. We affirm that healing was and is a function of the 
ministry of Chirst. 

2. We affirm that the ministry of Christ is exercised 
through medical science. 

3. We affirm that while medical technology alone may and 
does effect healing which extends the ministry of Christ, 
true Christian healing always involves an attitude of 
faith. 

4. We declare that there are “healing” practices carried 
out in the name of Christ which are dangerous and 
contrary to the spirit of the gospel. 

5. We affirm that the Christian understanding of healing 
must always include the possibilities of suffering and 
death. 

6. We affirm that Christian healing presupposes a com¬ 
munity of people who will share their sickness and 
health in faith and love. 
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Questions for Discussion 

1. “He cured so many that all who were afflicted in any way were 
crowding forward to touch him”. (Mark 3:10) Was Jesus a faith 
healer? What term would you use to describe him in relation to 
his healing work? 

2. Healing is a spiritual gift. It is not a native human ability that we 
can discover and develop on our own. It is a power we can pray 
for and receive. Discuss. 

3. Do you have to be a saint to be a means of healing? 

Is your own feeling of unworthiness preventing you from being 
used by God? 

4. Is healing part of the good news or is it a hangover from a more 
primitive and superstitious religion? 


Reading for Study V 

Spraggett, Allen, Kathryn Kuhlman Healing 
Sanford, Agnes, The Healing Light 

Tournier, Paul, A Doctor's Case Book in the Light of the Bible 
Reed, William, Surgery of the Soul 

Faith Healing: Finger of God or Scientific Curiosity 
Le Shan, Lawrence, You Can Fight for Your Life 
Simonton, Carl and Stephanie, On Getting Well Again 
Brown, Barbara, New Mind, New Body 
Pelletier, Kenneth R., Mind the Healer Mind the Slayer 
Lynch, James J., The Broken Heart 
MacNutt, Fr. Francis, Healing 

Nodwell, R. Gordon, A Christian Perspective on Healing 
Clark, Stephen, Baptized in the Spirit and Spiritual Gifts 
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perpetual pentecost? 


STUDY VI Slaying in the Spirit 

As quickly as the sun can rise, thousands of people in our 
time find themselves standing in a new light. They have unex¬ 
pected new reasons for taking another look at the church. The 
church is sometimes slow to recognize that these newcomers 
belong. Believing in the possibility of direct contact with God they 
come claiming the gifts of healing, speaking in tongues, 
prophecies and miracles. One of the most dramatic of these 
religious experiences is known as “slaying in the spirit”. 

Kathryn Kuhlman, the Pennsylvanian evangelist, brought 
the phenomenon in out of the camp meeting and gave it a place in 
the most sophisticated Pentecostal assemblages of the North- 
American continent. Slaying in the spirit is also characteristic of 
the worship at 100 Huntley Street, Toronto. 

What is slaying in the spirit? 

Morton Kelsey, professor of Theology, Notre Dame 
University, South Bend, Indiana, tells of attending a healing service 
conducted by Kathryn Kuhlman in the Shrine Auditorium in Los 
Angeles. There was great expectation in the congregation of 
approximately 12,000 people. The singing was contagious, and 
Kathryn Kuhlman’s speaking and movements created an almost 
electric atmosphere in the auditorium. Numerous healings were 
reported in various parts of the vast audience. Then people began 
to come forward to be slain in the spirit. 

As Miss Kuhlman put out her hand and touched the first 
person on the forehead, he slumped backwards and was caught by 
two attendants who placed him gently on the floor. She moved 
quickly and quietly to the next and the next. In almost every 
instance the worshipper fell under the power. Each lay peacefully 
for a minute or two, or even for ten or fifteen minutes, then arose 
and walked quietly back to his or her seat. 

Morton Kelsey writes this way after attending a service 
conducted by Kathryn Kuhlman: 

“I felt that this particular ministry was reaching these 
people in a very real way. It appeared in essence to be a 
sincere and genuine effort to reach out to human need. The 
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enthusiasm was well-channelled and things were done 
decently and in order. Since then I have come across 
several people who received dramatic and permanent 
healings at services held by Kathryn Kuhlman. Although 
this extravagant way of bringing healing out Into the open 
does not minister to my particular type of personality, I 
have found it real and valuable for various people." 

The following description is given by David St. Clair in his 
book Psychic Healers (Garden City, New York, 1974, page 312) 

"Then Kathryn Kuhlman did something extraordinary. She 
reached out and prayed for the woman, but as her fingers 
touched the woman 1 s forehead, the woman fell backwards. 

She seemed to be jolted by an unexpected lightning bolt 
that knocked her off her feet and into the waiting arms of 
one of Miss Kuhlman's helpers. She lay there, on the stage, 
for a few seconds before regaining consciousness. When 
they helped her to her feet, she, still in tears, thanked Miss 
Kuhlman again, 'It is not me, my dear, that you must 
thank, 1 said the evangelist, 1 have no power. It is the power 
of Jesus that cured you. Please don't give me your praise. 

Give it to the Lord/ And she reached out again, and again 
the woman fell over backwards onto the floor/' 

Slaying in the spirit is a psycho-physical phenomenon. It 
represents that combining of the spiritual and physical domains 
which is an important dimension of our incarnational religion, that 
is, a religion which is rooted in the "word became flesh" motif. 
When the word is spoken and the body falls, for many it means sur¬ 
render of conscious control to God. The body stands up again. It is 
seen as a symbolic dying and rising. Slaying in the spirit can be 
-significant if it is seen as an event in a process of spiritual growth 
and moral change. But when experienced in isolation, it is likely to 
divert people and impede Christian growth. When people come 
back again and again to be slain in the spirit just because it makes 
them feel good and they identify "feeling good" with Christian 
experience, then slaying in the spirit merely mimics an Eastern 
religion whose whole purpose is a merging with the cosmic mind. 
In contrast the Christian is seeking to meet the risen Christ and be 
transformed. The experience of going down under the power may 
be just the jolt one needs to send him or her forward into new 
spiritual awareness and fresh moral endeavor. This desirable result 
is more likely to occur if there is pastoral care that recognizes the 
validity as well as the limitation of the slaying experience. 

In the light of biblical testimony and the experience of the 
church across the ages, it is difficult to deny that the phenomenon 
of being slain in the spirit has a place in the Christian community. 
Nevertheless It should be sought with care and guided with a 
delicate pastoral discernment. 
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Biblical Parallels 

One would be hard-pressed to find anything in the Bible 
that precisely parallels a modern service in which people come for¬ 
ward, are touched and fall down. Nevertheless, there are numerous 
places in both the Old and New Testaments which record that 
people fell before God and seemed to be struck down by the Spirit, 
There are many cases where people fell before God because it was 
the appropriate reaction to his greatness. It was a conscious act, a 
simple case of obeisance done. Again there are instances of falling 
down less deliberately. They are overcome by an awareness of his 
presence. But thirdly, the Bible records a number of cases in which 
a deep sleep or a vision came upon someone and he fell to the 
ground. The latter of these happenings may bear the greatest 
resemblance to the contemporary event described as being slain in 
the spirit. 

One thing is clear, the Bible tells the story of numerous 
people who when they met God responded by falling to the ground. 
Whether or not the person controlled the action, it seemed to be an 
appropriate response. Note the following: 

1. Old Testament: 

(1) Genesis 15:12-21, a deep sleep fell upon Abraham when 
he was given the covenant. 

(2) Genesis 17:3,17, Abraham twice fell on his face when he 
received the promise that Sarah would bear him a son in 
her old age. 

(3) Deuteronomy 9:18, Moses fell on his face after 
smashing the Ten Commandments. 

(4) Aaron, Joshua, Manoah and his wife, David and Balaam 
all fell on the ground before the Lord. 

(5) Ezekiel fell on his face (Ezekiel 1:28, 3:23, 43:3; 44:4). 

(6) Daniel fell to the ground senseless (Daniel 8:15-26). 

2 . New Testament: 

(1) Matthew 2:11, the wise men fell in adoration. 

(2) Luke 5:8, Peter fell in awe at what happened when the 
fishermen obeyed Jesus. 

(3) Mark 5:33, Luke 8:47; 17:16, the woman who touched the 
hem of his garment and the healed leper who returned, 
both fell on the ground before Jesus. 

(4) Jarius, the Syro Phoenician woman and Mary who 
asked why Jesus hadn’t come to heal Lazarus before he 
died — they all fell prostrate before him. 

(5) Even unclean spirits fell down before him. (Mark 3:11; 
9:20; Luke 8:28) 
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(6) On the Mount of Transfiguration the three disciples 
were so overcome that they fell down. It appeared to 
Luke that a sleep had fallen upon them. (Matthew 17:16; 
Luke 9:32) 

(7) In the Garden of Gethsemane the armed soldiers fell 
backward and dropped to the ground. (Matthew 28:4) 

(8) In the Book of Acts: 

— Paul fell to the ground at his conversion and received 
instruction as to what he should do. (Acts 9:3-6) 

— Twice later (Acts 22:6-10; 26:12-16) Paul tells of this 
' experience. He apparently made a connection be¬ 
tween visions and falling down. (See also 1 Corin¬ 
thians 14:25 and 11 Corinthians 12:1-5) 

— Peter’s trance and vision at Caesarea. (Acts 10:10) 

(9) The Book of Revelation contains numerous references 
to falling down in worship. John fell down as if dead and 
then was raised up to write down what he had seen and 
heard. (Revelation 1:17) He told repeatedly of how the 
elders fell down to worship God. (Revelation 4:10; 5:14; 
7:11; 11:16; 19:4) 

Falling down in worship or in preparation to receive a 
vision or under the unbidden power of the Spirit, seems to have 
been a common occurrence in the Bible story. Why has the 
happening disappeared? Is the slaying in the spirit a recovering of 
this biblical phenomenon? 


To Slay or Not to Slay 


There ought to be no obligation either to justify or to reject 
the presence of slaying in the spirit in the Christian community. 
There seems little doubt that many have derived great benefits 
from the experience. They have found peace, assurance and a new 
beginning for discipleship. Who can deny the presence of God in 
the experiences of such people? On the other hand there are 
people who conscientiously believe that the phenomenon of 

Q lavip^ in tho cnjrit ic rujt r»f l/ppni nn rhripti«n’« 

w J 1 ■■■ Vf/Ji ■» iw VI Him uiO VUI lOUCII I <3 

understanding of worship and evangelism, also that there is a risk 
of encountering the demonic in such practice, so they believe the 
usage ought strongly to be discouraged in the church. The need is 
not to bolster arguments for or against, but to identify the nature of 
the religious experience of being slain in the spirit and to provide 
adequate pastoral support for those to whom the experience has 
come. 


People in untold numbers long to feel the touch of God 
upon their lives. But in the Western world they are locked into a 
space-time, rational approach to reality. Spiritual experience has 
the effect of breaking the vise-llke hold of the ego. Ecstasy and 
trance experience, from the day of earliest Sharmanism until the 
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time of modern pentecostalism have had the effect of opening the 
personality to another sphere of reality. Drugs and meditation may 
claim to do the same. When one is slain in the spirit, it is said he 
surrenders control and receives power and guidance from beyond. 
There is a need in our time to pray for the gift of discernment. The 
early church recognized the need for discernment in respect to 
spiritual experience. Does a given spiritual experience come from 
God, Satan or some neutral realm of personal depth? Paul saw 
discernment as one of the gifts of the spirit. Good News for Modern 
Man defines discernment as “the ability to tell the difference 
between gifts that come from the spirit and those that do not.” (1 
Corinthians 12:10) 

Finally it is to be said that it is difficult to deny that slaying 
in the spirit has its place in the Christian community. Although the 
— practice should-not-be-forbidden it should be used with the 
greatest of care and discernment. Father George Maloney, a Jesuit 
priest deeply involved in the charismatic movement, has urged that 
the greatest caution be employed in respect to the experience of 
being slain in the spirit. His caution was based largely upon the dif¬ 
ficulty of discerning “when it is of God”. He reported that he had 
once studied under a Jewish parapsychologist “who could do the 
same thing without any reference to God”. 

“David DuPlessis told me unequivocably to stay clear of 
slaying in the spirit entirely.” (Kelsey, Discernment , page 23) 
DuPlessis is a world leader in the Pentecostal movement. His 
caution seemed to be based upon grave doubts about its power to 
build up the church. Indeed it often proved to be profoundly 
divisive. 

Much help in studying this theme will be found through a 
study of the 40-page chapter on “Slaying in the Spirit” to be found 
in Morton Kelsey’s book, Discernment: A Study in Ecstasy and Evil. 
Also read Father George A. Maloney’s article “How to Understand 
and Evaluate the Charismatic’s Newest Experience: ‘Slaying in the 
Spirit”. (Crux of the News, Crux Extra, Nov. 1, 1976) 

There are some who believe themselves called to the 
ministry of leading people to be slain in the spirit. According to 
Morton Kelsey there are certain questions that such people should 
ask: 


Does my expression of this ministry spring out of love? 

Does it come from the kind of love which wants me to 
know the world ahd human beings as they are, and tries to 
help me accept myself, the world, and other people in this 
way? 

Does it result in an increase of this love, promoting 
psychological, intellectual and spiritual growth, both in 
myself and others? 

Can I see healing effects on individuals — body, mind and 
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soul — and in strengthening and building-up the group 
through this experience? 

Is there an increase of hope and faith and joy, and do I see 
others given courage and liberated to discover their own 
gifts and talents? 

The above may. serve as questions to stimulate our study of the 
significance of being slain in the spirit. 


Reading for Study VI 

Kelsey, Morton, Discernment, chapter 1 
Maloney, George A., “How to Understand and Evaluate the 
Charismatics Newest Experience — 
Slaying in the Spirit” 

This is an article appearing in The 
Crux of the News f Crux Extra , Nov. 1, 
1976. 

St Clair, David, Psychic Healers. 

Knox, Ronald, Enthusiasm - A Chapter in the History of 
Religion. 

Spraggett, Allen, Kathryn Kuhlman: the Woman Who 
Believed in Miracles. 
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perpetual peritecost? 


STUDY VII The Charismatic Community 

One of the most important developments in the charis¬ 
matic renewal is the move towards community. The emergence of 
Christian groups where there is an unusual degree of social, 
economic and spiritual sharing strikes a lethal blow at the in¬ 
dividualism that so commonly bedevils the church. The charisms 
(gifts) determine the structure and mode of life of Such com¬ 
munities and since al! members share the gifts to some degree, all 
participate intimately in the power and plan of the community. 
Behind the familiar public meetings for praise and healing; and 
beyond the dramatic stories of longues-speaking, interpretation and 
prophecy which come to the attention of the public so frequently, 
there stands the less conspicuous community whose members live 
in a faithful covenant relationship. Some members of the larger 
fellowship have felt guided to commit themselves into a close-knit 
body where by detailed covenant and agreement they experience 
more deeply the joy and the sorrow, the wonder and the suffering of 
the spirit-filled life. 

Life in the community calls for a heavy commitment of 
time, talent and worldly goods. It may mean moving to another part 
of the city in order to be “together". It may mean co-habitation with 
other families. It will doubtless mean the surrender of some 
privacy, it may mean a change in occupation or a totally different 
and economically less profitable employment of professional or 
other skills already possessed. "Any house will do as long as it is 
close," said lawyer Jerry Barker as he relocated to be close to the 
Charismatic Community Centre in the Church of the Redeemer, 
Houston, Texas. (See the story of this community in Michael 
Harper’s book A New Way of Life,) 

Community or Commune 

The charismatic community is not a commune. A com- 
mune'lmplies dropping-out, if the charismatic community located 
around the Protestant Episcopal Church of the Redeemer 
(Anglican), Houston, Texas, is typical, such communities do not 
turn their backs on the world. To the contrary, they aim at making 
changes in the world. They pattern their life after that found in the 
Book of Acts: "They met constantly to hear the apostles preach 
and to share a common life, to break bread and to pray. A sense of 
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awe was everywhere and many signs and marvels were brought 
about through the apostles. All whose faith had drawn them 
together held everything in common. They would sell their property 
and possessions and make a general distribution as the need of 
each required.” (Acts 2:42-45, NEB) 

Community and Social Action 

The Houston congregation didn’t become a private 
glossalalia club, meeting to satisfy its own needs and to maintain 
an isolated purity. After a period of intensive fellowship, ‘‘God 
taught them how to minister to conditions such as alcoholism, 
drug addiction, prostitution, demon possession, sexual perversion, 
mental and emotional illness by actually sending people with such 
needs to them. Then they were told to ‘go’. But that was some years 
later”. (Michael Harper) 

The Spirit-baptized community gathered around the 
Church of the Redeemer in Houston is a strong sample. Its record 
of fellowship, sharing, praise and service has been so outstanding 
that it caught the attention of Time magazine, resulted in the pro¬ 
duction of the CBS film Following the Spirit, and received 
Guidepost’s “Church Award” in 1972. The Houston story is extra¬ 
ordinary. Nevertheless, all across the country, deep within the 
charismatic happenings, covenant communities are to be found. 
Community does not necessarily imply a “live-in” situation, but it 
does imply a deep awareness of one another and a profound and 
constant sharing. The charismatic community is God’s gift of 
enablement and provides fellowship within which and from which a 
person can live the Christian life. From the time of Israel it appears 
to have been the purpose of God to build a people, a body of Christ, 
a temple of the Holy Spirit within which believers may experience 
spiritual fullness and through which God may work to attain his 
purpose “which is to unite all things in him”. (Ephesians 1:10) Many 
of the covenant communities are reticent. They are often reluctant 
to talk about life in the inner fellowship because they do not want it 
to become a showplace. Any group that effects a dramatic change 
in the lifestyle of its members is of interest to the public. But how 
well can the story be told? An exaggeration of secondary points 
might very well lead to an unhelpful exposure. Silence on the sub¬ 
ject of the community’s life, however, may keep hidden from view 
one of the most significant contributions the charismatic renewal 
has to make to the conventional church, namely, its renewal of 
“community” as an instrument which enables faithful discipleship 
and the more abundant life. 

Community vs Institution 

“What the church needs today, more than new institutions 

or programs, are vita! Christian Communities.” Stephen 

Clark, Building Christian Communities. 
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“I am convinced more than ever that the future of the 
church will be conditioned by the strength and quality of 
its communal life.” Cardinal Joseph Suenens, A New 
Pentecost? 

The world may treat the church as just another institution 
like the army, the Board of Trade or the school system. But 
believers must first and foremost see the church as a community 
which acknowledges Jesus as Lord and Saviour, in which the 
members deeply and in practical ways support one another in the 
life discipleship. Many people in our time who are experiencing 
divine presence and power are, nevertheless, puzzled, if not disillu¬ 
sioned, by the institution called the church. They are exhausted by 
its busy-ness (activities). They are tired of its problem-solving 
stance. This busy-ness and this constant struggling with the 
conundrums of society seem to leave unheard the deep cry of 
twentieth^century humanity for newness of life. 

Institutions of all kinds have an activity and a problem¬ 
solving orientation. Community, on the other hand, has a new birth 
orientation. The community exists primarily to modify the life of its 
members. Social action is the natural overflow of the person who 
has experienced the gifts of the Spirit. But to ask people to build a 
new world without first experiencing the “new being” is like asking 
the automobile to perform its function without fuel in the tank. The 
great need of the church in our time is to build communities that 
will make it possible for people to live the Christian life. 

The disciples of Jesus were new-life oriented. They 
adhered to one another in order to receive the new life promised by 
Jesus and in order to find courage to live faithfully out in the world. 
Sometimes they gathered out of fear, so audacious were the 
demands of Jesus. They were together to make it possible to go on 
receiving the new life and to continue living as Christians out on 
the street. Living in the community in order to sustain their own 
lives did not mean that they rejected the world. Spending much 
time at the feet of Jesus did not mean that they felt no call to lift a 
suffering ox who had fallen into a pit, or to comfort the widow of 
Nain who had lost her son, or to feed the hungry multitude gathered 
improvidently on the hillside. But to neglect the life-giving intimacy 
of the sharing community in order to organize around any of these 
problems, as if the task were the central thing, would have quickly 
converted the disciple community into a problem-solving institu¬ 
tion. 


Sometimes the charismatic renewal expresses itself as 
nothing more than a group gathered for the ecstasy of prayer and 
praise, tongues and prophecy. Sometimes the group falls under the 
influence of a dominant leader who abuses the usually sound prin¬ 
ciple of headship. The cult of personality then raises its ugly head. 
Sometimes the charismatic renewal rivals the worse expression of 
the electronic church. Spectacular TV presentations and flam¬ 
boyant theatre productions magnify the performance and dwarf 
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spiritual presence. “We are admittedly a wild breed of cat,” said a 
prominent charismatic leader in Saskatoon recently, “and it is dif¬ 
ficult to generalize, we are so different from one place to another.” 

It is nevertheless generally true to say that when the 
charismatic community appears, it gives primacy to the cry for new 
life for its members and later moves on to the solving of problems 
out in the world, which God loves so dearly that he gave his only 
begotten son to save. The charismatic renewal moves towards the 
formation of community which makes the Christian life possible. 

“A gathering of men comes together. The Spirit comes 
upon the assembled gathering. They are all one in ‘having 
the same mind’, waiting for the Spirit because of Jesus’ 
promise (Acts 1). First the gathering, then the Spirit comes. 

The gathering is not already the church. It only becomes 
the church through the Spirit. But the Spirit comes upon 
those who are already gathered.” Bonhoeffer, On The True 
Nature of the Church. 

Community makes the Christian life possible not only in 
the church, but out in the world. The world is growing more and 
more estranged from the church. But it expects the church to 
follow it in its waywardness and it persecutes believers when they 
do not follow. It is hard to swim against the current. Christians are 
in extreme danger of being moulded by society which wishes to 
impose its own image upon them. A Christian’s faith and fervor 
may wither and die unless he is given an environment which con¬ 
stantly reminds him of his joy in the Lord and his vocation to let the 
divine light shine. The loose-knit fellowship of the Sunday morning 
worship may not give the sense of community required if a person 
is to stand against the world’s apostasy. 

The charismatic community deliberately sets about to 
provide an environment in which it is natural to praise God, receive 
the gifts of the Spirit, seek God’s guidance in all things and support 
others as they endeavor to discern and do his will. It is taken for 
granted that as they walk with the Lord they will often have to walk 
apart from the world. The covenant community makes it possible to 
do so. 


Some prominent charismatics believe that they are already 
living in the post-charismatic period. “We are 'pre' something else. 
We don’t know what.” In their view the ultimate purpose of God has 
certainly not been realized in the charismatic movement. Some 
want to settle down where they are, believing “this is it”. Others in 
the renewal insist that they are on the move and just as they ask 
others to be “open to what the Spirit is saying to the churches”, 
they are striving to stay open themselves to see what God will do 
next. 


On May 21-26, 1974, Cardinal Joseph Suenens of Belgium 
invited to the city of Malines in that country, a small international 
team of theologians and lay leaders to help those who must make 
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decisions about the Charismatic Renewal which is evolving in the 
world of our time. Fourteen representatives gathered from six 
different countries, to produce a 71-page document entitled 
“Theological and Pastoral Orientation on the Catholic Charismatic 
Renewal”, (available in any Roman Catholic Bookstore) 

In the section entitled “Structural Elements”, there 
appears the following paragraph on the subject of charismatic 
communities: 

“The Move Towards Community — One of the major 
developments in the Catholic renewal is a deepened sense 
of community. This move towards community has taken a 
number of forms: loose fellowships, prayer groups, cove¬ 
nant communities. Through these community expressions, 
the renewal wishes to say that life in Christ through the 
Spirit is social and communitarian, and not simply private 
and individual. In these communities there are instruments 
for instruction, mutual support, community prayer, 
counselling, and an outreach to the larger community. The 
renewal wishes to foster a variety of community struc¬ 
tures. While welcoming the development of covenant com¬ 
munities (groups in which there is a specific commitment 
to the life of the group), many within the renewal recognize 
that a premature move towards covenant community can 
be detrimental. The style of community life represented in 
the covenant community is not necessarily the ideal for all 
charismatic groups.” 


Questions for Discussion 

1. Why did the first-generation Christians commit themselves to 
live in community? See Acts 2:42-45. 

Do any of those reasons for sharing deeply and continuously 
persist into our own time? 

2. At what points do you need the insight and support of the 
believing community to live the Christian life? 

3. Would you ask a member of the charismatic community to come 
and explain to you and your group the importance of the cove¬ 
nant community? 

4. “Our churches must be real communities. They have largely 
been preaching-points and activity-generators. Community has 
had tittle place.,* every Christian church... should be a com* 
munity which the world may look at as a pilot plant.” — Dr. Fran¬ 
cis Schaeffer. 

Discuss. 
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5. “Christians have become curators of aquariums rather than 
fishers of men.” Discuss this comment by Dr. George MacLeod 
of the Iona Community. 


Special Reading for this Chapter: 

1. Acts, Chapter 2 

2. Building Christian Communities, Stephen B. Clark 

3. A New Way of Living, Michael Harper 

4. A New Pentecost? Cardinal Joseph Suenens 

5. Theological and Pastoral Orientation on the Catholic 
Charismatic Renewal , Malines, Belgium 
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APPENDIX I 

1. The Promise of the Holy Spirit in the Gospels: 

Matthew 3:11, 12, 16, 17. 

Mark: 7-11; 16: 15-17. 

Luke 3: 16-17; 21, 22; 24:49. 

John 1:30-34; 2:1-11; 3:5-8; 4: 7-15; 7:37-39; 14:15-17,18-23, 
25-27; 15: 26; 16: 7, 13: 

2. Gifts and Actions of the Holy Spirit in the Epistles: 

Romans 12: 6ff 

I Corinthians, Chapters 12, 13, 14. 

Ephesians 4: 7-13; 1 Peter 4:10-11; 

II Corinthians 5:2-5; 

Romans 8: 26, 27 “Groaning and sighing”. 

I Corinthians 14: 14. 

Ephesians 6: 18 Praying in the spirit. 

Jude 20. 

Spiritual Gifts According to Paul 

Now concerning spiritual gifts, brethren, I do not 
want you to be uninformed. You know that when you were 
heathen, you were led astray to dumb idols, however you 
may have been moved. Therefore I want you to understand 
that no one speaking by the spirit of God ever says “Jesus 
be cursed”. And no one can say “Jesus is Lord” except by 
the Holy Spirit. 

Now there are varieties of gifts, but the same spirit; 
and there are varieties of service, but the same Lord; and 
there are varieties of working, but it is the same God who 
inspires them all in every one. To each is given the 
manifestation of the spirit for the common good. To one is 
given through the spirit the utterance of wisdom, and to 
another the utterance of knowledge according to the same 
spirit, to another faith by the same spirit, to another gifts of 
healing by the one spirit, to another the working of miracles, 
to another prophecy,- to another the ability to distinguish 
between spirits, to another various kinds of tongues, to 
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another the interpretation of tongues. Ail these are inspired 
by one and the same spirit who apportions to each one 
individually as he wills. 

1 Corinthians 12:1-11 (RSV) 

3. Charismatic References in the Acts of the Apostles: 

1. 1:2b “After he had given commandment through 

the Holy Spirit. ” 

2. 1:5 “for John baptized with water but before many 

days you shall be baptized with the Holy 
Spirit.” (Jesus) 

3. 1:8 “But you shall receive power when that the 

Holy Spirit has come upon you." (Jesus) 

4. 1:16 “Brethren the scriptures had to be fulfilled 

which the Holy Spirit spoke beforehand by the 
mouth of David." 

5. 2:1-13 “When the day of Pentecost had come, they 

were all together in one place. And suddenly a 
sound came from heaven like the 'rush of a 
mighty wind, and it filled all the house where 
they were sitting. And there appeared to them 
tongues as of fire distributed and resting on 
each one of them. And they were all filled with 
the Holy Spirit and began to speak in other 
tongues, as the Spirit gave them utterance. 
Now there were dwelling in Jerusalem Jews, 
devout men from every nation under heaven. 
And at this sound the multitude came 
together, and they were bewildered, because 
each one heard them speaking in his own 
language. And they were amazed and 
wondered, saying, ‘Are not all these who are 
speaking Galileans? And how is it that we 
hear, each of us in his own native language? 
Parthians and Medes and Elamites and 
residents of Mesopotamia, Judea and 
Cappadocia, Pontus and Asia, Phrygia and 
Pamphylia, Egypt and the parts of Libya 
belonging to Cyrene, and visitors from Rome, 
both Jews and proselytes, Cretans and 
Arabians, we hear them telling in our own 
tongues the mighty works of God.’ And all 
were amazed and perplexed, saying to one 
another, What does this mean? But others 
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mocking said, ‘They are filled with new 
wine. ’ " 

6. 2:38 “And Peter said unto them ‘repent and be 

baptized everyone of you in the name of Jesus 
Christ for the forgiveness of your sins and you 
shall receive the gift of the Holy Spirit’." 

7. 2:43 “wonders and signs were done through the 

Apostles. ” 

8. 2:44ff — sold possessions 

— shared with one another 

— breaking bread from house to house 

— attending the temple 

— “praising God” 

9. 3:9 Healed by Peter and John of the man it is said, 

“all the people saw him walking and praising 
God.” 

10. 4:5 Peter and John before the Council in 

Jerusalem, “Then Peter filled with the Holy 
Spirit said unto them....” 

11. 5:3 “Ananias why has Satan filled your heart to lie 

to the Holy Spirit. ” 

12. 5:30 with reference to the Crucifixion — “And we 

are witnesses to these things and so is the 
Holy Spirit whom God has given to those who 
obey him. ” 

13. 6:5b “And they chose Stephen a man full of faith 

and the Holy Spirit. ” 

14. 6:8 “And Stephen full of grace and power did great 

wonders and signs among the people.” 

15. 7:51 “You stiff-necked people, uncurcumcised in 

heart and ears, you always resist the Holy 
Spirit." 

16. 7:54 Of Stephen — “But he, full of the Holy Spirit, 

gazed into heaven and saw the glory of God 
and Jesus standing at the right hand of God.” 

17. 8:5-8 “Philip went down to a city of Samaria and pro¬ 

claimed to them the Christ... unclean spirits 
came out of many who were possessed crying 
with a loud voice, and many who were para¬ 
lyzed or lame were healed.” 

18. 8:14-21 “Now when the apostles at Jerusalem heard 

that Samaria had received the word of God, 
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19. 8:29 

20. 8:39 

21. 9:4ff 

22. » 9:33 

23. 9:37ff 

24. 10:3 

25. 10:4 

26. 10:9ff 

27. 10:38 


they sent to them Peter and John, who came 
down and prayed for them that they might 
receive the Holy Spirit; for it had not yet fallen 
on any of them, but they had only been bap¬ 
tized in the name of the Lord Jesus. Then they 
laid their hands on them and they received the 
Holy Spirit. Now when Simon saw that the 
Spirit was given through the laying-on of the 
apostles’ hands, he offered them money, 
saying, ‘Give me also this power that anyone 
on whom I lay my hands may receive the Holy 
Spirit.’ But Peter said to him, ‘Your silver 
perish with you because you thought you 
could obtain the gift of God with money! You 
have neither part nor lot in this matter, for your 
heart is not right before God...’ ” 

‘‘And the spirit said to Philip, ‘Go up and join 
this chariot. ’ ” 

“And when they came up out of the water the 
Spirit of the Lord caught up Peter and the 
eunuch saw him no more." 

“And he fell to the ground and heard a voice 
saying to him ‘Saul, Saul why do you perse¬ 
cute me?’ ” 

(Peter) “There he found a man named Aeneus 
who had been bedridden for eight years. And 
Peter said to him, ‘Aeneus, Jesus Christ heals 
you, rise and make your bed.’ ” 

“In those days she (Dorcas) fell sick and died. 
But Peter turning to the body said, ‘Tabitha 
rise.’ And she opened her eyes and when she 
saw Peter she sat up. And he gave her his hand 
and iifted her up.” 

“About the ninth hour of the day he saw clearly 
in vision and the angel of God coming in and 
saying to him, ‘Cornelius’.” 

“And he stared in terror and said, ‘What is it 
Lord?’ ‘Send men to Joppa and bring one 
Simon who is called Peter.’ ” 

Peter’s conversations with God concerning 
the coming of the messengers from Cornelius. 

“How God anointed Jesus with the Holy Spirit 
and Power.” 
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28. 10:44-48 “While Peter was still saying this, the Holy 

Spirit fell on all who heard the word. And the 
believers from among the circumcised who 
came with Peter were amazed, because the 
gift of the Holy Spirit had been poured out 
even on the Gentiles. For they heard them 
speaking in tongues and extolling God. Then 
Peter declared, ‘Can any one forbid water for 
baptizing these people who have received the 
Holy Spirit just as we have?’ And he com¬ 
manded them to be baptized in the name of 
Jesus Christ. Then they asked him to remain 
for some days.” 

29. 11:15 (Peter at Jerusalem, reporting on his 

encounter with Cornelius) “As I began to 
speak the Holy Spirit fell on them just as on us 
at the beginning. ’’ 

30. 11:16 “And I remembered the word of the Lord how 

he said, ‘John baptized with water but you 
shall be baptized with the Holy Spirit.’ ’’ 

31. 11:18b “Then to the gentiles also God hath granted 

repentance unto life.” 

32. 11:23 (Barnabas) “a good man and full of the Holy 

Spirit. ” 

33. 11:28 "... foretold by the Spirit that there would be a 

great famine over all the world." 

34. 12:7 “The angel let Peter out of prison." 

35. 13:2 “And the Holy Spirit said, ‘Set me apart 

Barnabas and Silas’.” 

36. 13:4 “So sent by the Holy Spirit they went.” 

37. 15:8.9 (Peter per circumcision) 

“And God who knows the heart bore witness 
to them, giving them the Holy Spirit just as he 
did to us. And he made no distinction between 
them and us, but cleaned their hearts by faith." 

38. 15:28 “For it has seemed good to us and the Holy 

Spirit to lay upon you no greater burden than 
these necessary things...” 

39. 16:18 (the slave girl with the Spirit of divination, 

Paul) “I charge you in the name of Jesus Christ 
to come out of her". And it came that very 
hour. 


43 



40. 19:1-7 "When Apollos was at Corinth, Paul passed 

through the upper country and came to 
Ephesus. There he found some disciples. And 
he said to them, ‘Did you receive the Holy 
Spirit when you believed?' And they said, ‘No, 
we have never even heard there is a Holy 
Spirit.' And he said, ‘Into what then were you 
baptized?’ They said, ‘Into John’s baptism.’ 
And Paul said, ‘John baptized with the baptism 
of repentance, telling the people to believe in 
the one who was to come after him, that is, 
Jesus.’ On hearing this, they were baptized in 
the name of the Lord Jesus. And when Paul 
had laid his hands upon them, the Holy Spirit 
came upon them; and they spoke with tongues 
and prophesied. There were about twelve of 
them in all.” 

41. 19:11,12 handkerchief and aprons carried from 

Paul’s body to heal the sick in the 
community.” 

42. 19:13ff Paul’s encounter with exorcists and wonder 

workers in Asia Minor. 

43. 22:17 "When I had returned to Jerusalem and was 

praying in the temple, I fell into a trance and 
saw him saying unto me: ‘Make haste and get 
quickly out of Jerusalem because they will not 
accept your testimony about me.’ ” (to Paul) 

44. 28:3 "Paul had gathered a bundle of sticks and put 

them on the fire when a viper came out 
because of the heat and fastened on his 
hand.” 

45. 28:6 "... no misfortune came to him.” 

46. 28:8 "... Fubiius lay sick with a fever and dysentery; 

and Paul visited him and prayed and putting 
his hands on him and healed him. And when 
this had taken place, the rest of the people on 
the island who had diseases also came and 
were cured.” 
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perpetual pentecost? 


APPENDIX II 

Chronological sketch of the charismatic element in 
the history of the church with special reference to 
the practice of Glossalalia 

Justin Martyr (100-166) “The prophet gifts remain with us 
even to the present time.” 

Irenaeus (130-200) Greek Bishop of Lyons, France. 

“We do also hear many brethren in the church who 
possess prophetic gifts, who through the spirit 
speak all kinds of languages, and bring to light for 
the general benefit the hidden things of men and 
declare the mysteries of God, whom also the apostle 
terms, ‘spiritual’...” 

Tertullian (200) Re Marcion “Let him produce a Psalm, a 
vision, a prayer, only let it be in an ecstasy, that is, in 
a rapture whenever an interpretation of tongues has 
occurred to him... now all these signs are forth¬ 
coming from my side without any difficulty.” (Book 
5, Chapter 8) 

Pachomins (292-348) one of the famous desert fathers was 
sometimes able to speak in Greek and Latin, which 
he had never learned. (Cutten, “Speaking in 
Tongues”, page 38) 

Augustine (354-430) Evidently tongues was an uncommon 
occurrence in his time. He writes: “Who expects in 
these days that those upon whom hands are laid 
that they may receive the Holy Spirit should forth¬ 
with begin to speak in tongues?” The arrival of the 
Holy Spirit was expected by the laying-on of hands. 
But it was not anticipated that speaking in tongues 
would ensue. 

This was in the West. Nevertheless in the East, 
Ephraim the Syrian who lived about the same time, 
was known to have the gift of speaking in tongues. 
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The Paulicians (650) cultivated the spirit-filled life and 
expected their followers to exhibit extraordinary 
gifts of the Holy Spirit. (David Benedict, A General 
History of the Baptist Denomination, page 13) 

The Albegenses (1000) successors to the Paulicians 
manifested gifts of the Holy Spirit which were 
ecstatic in character. (Bernard Bresson, Studies in 
Ecstasies, New York 1966, page 39) 

St. Hildegard (1098-1179) a prophetess, according to St. 
Bernard, is reported to have spoken in strange 
languages also to have made a German translation 
of the Bible while ignorant of the German language. 

The Waldenses (1100s & 1200s) Practised the gifts of 
healing and spoke in unknown tongues. 

St. Dominic (1170-1221) (founder of Dominican Order) On 
two occasions is said to have spoken in German, a 
language he never learned. 

St. Francis (1200) Founder of Franciscans, is said to have 
spoken in another language, also some of his 
followers. 

St. Anthony of Padus (1195-1231) In 1227 he spoke before 
Pope Gregory IX and the Cardinals and many people 
from many parts of the world. Something in the 
nature of the Day of Pentecost is said to have taken 
place for everyone heard the sermon in his own 
language. (Bernard Bresson, op. cit.) 

Vincent Ferrer (1350-1419) A Spanish Dominican was en¬ 
dowed with the gifts of tongues according to 
Nicolus Clemanges, a doctor at the University of 
Paris, who heard him preach. 

Francis Xavier (1506-1552) Jesuit missionary believed by the 
Roman Catholic Church to have the gift of tongues. 

Lewis Bertrand (1526-1581) Missionary among the Indians of 
the Western hemisphere is believed to have had the 
gifts of tongues,jniracles and prophecies. 

Huguenots (cir. 1650 and after) had the gifts of the spirit, in¬ 
cluding tongues. After persecution by Louis XIV in 
1685 they fled to Germany, Holland and England, 
carrying their religious faith and practice wherever 
they went. 

Anabaptists e.g. Jan Mattheys spoke in tongues. 

Quakers (founded in 1643) While not emphasizing the spec¬ 
tacular gifts certainly did experience them. 
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Edwin Burroughs (1633-63) Quaker. 

His preface to George Fox’s book The Great Mystery 
(1659), writes as follows: “While waiting on the Lord 
in silence as we often did in many hours together 
with our hearts towards him, we often received a 
pour-down of his spirit upon us, and our hearts were 
made glad, and our tongues loosened, and our 
mouths opened and we spoke with new tongues as 
the Lord gave us utterance and his Spirit led us 
which was poured upon sons and daughters.’’ 

Catholic Jansenists (1731) had gifts of healing, tongues, 
prophecy and discernment which brought on per¬ 
secution from the Jesuits. 

John Wesley (1703-1791) never spoke in tongues but 
““rec'ognized'that it was taking place"‘ r no“furffier"away 
than the valleys of Dauphiny”. A Wesleyan preacher 
Thomas Walsh, recorded in his diary March 8, 1750: 
“This morning the Lord gave me a language that I 
knew not of, raising my soul to him in a wonderful 
way.” 

Shakers (Originated in England 1747, came to the United 
States in 1774.) The founder, Mother Anlee spoke 
before learned men in the Church of England in 72 
languages. 

Kentucky Revival (1804) stressed gifts especially speaking 
in tongues. 

Horace Bushnell argued in his book Nature and Supernatural 
(1858), that the spiritual gifts listed by Paul had 
never been withdrawn. He predicted that in the 
future these gifts will be recognized in the church as 
a normal part of the godly life. 

“The Scotch Worthies” (1870) John Howie in his book by 
this title tells of Presbyterian John Welsh speaking 
in tongues. Other notable Presbyterians reported to 
have spoken in tongues were the brothers James 
and George MacDonald, and Mary Carnel of 
Scotland. 

Dwight L. Moody (1875) It is reported that his followers 
frequently spoke in tongues after his revival ser¬ 
vices. 
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Russia (1855) There was an outbreak of speaking jn tongues 
in Russia that spread to Armenia. In Armenia, 
through prophecy the believers were warned of wars 
and persecutions to come. Many of them fled to 
America for safety. 

America So many instances of the reception of the gifts of 
the Holy spirit that it is impractical to attempt to 
list them. But see Hollenweger’s book The 
Pentecostals. 
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